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Answering These Questions:
· What is the primary role of the Holy Spirit in justification and sanctification?
· What does it mean to be filled with the Holy Spirit?
· How are we to understand spiritual warfare?
· What is the baptism of the Holy Spirit?
· Are all of the Spiritual gifts mentioned in the New Testament still being given to believers today? What is the specific role of prophecy?
· What is speaking in tongues and is it a legitimate gift for believers today? How should this gift be exercised within the body of Christ?
· Does God still heal people physically and emotionally?
· What is the role of anointing with oil?
· Is the phenomenon known referred to as “resting in the Spirit” biblical?

A. In Relationship to the Father, Son, and Holy Spirit:

1. We believe God to be a triune God: Father, Son, and Holy Spirit. God is three persons and yet one being (Matt. 3:16-17; Heidelberg Catechism, Q&A 25).

a. God is a triune God
“. . . if only among all men this faith were agreed on: that Father and Son and Spirit are one God, yet the Son is not the Father, nor the Spirit the son, but that they are differentiated by a peculiar quality.”
—John Calvin, Institutes of the Christian Religion, 1.13.5
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b. God the Father
“. . . to the Father is attributed the beginning of activity, and fountain and wellspring of all things; to the Son, wisdom, counsel, and the ordered disposition of all things; but the Spirit is assigned the power and efficacy of that activity.” 
—Calvin, Institutes, 1.13.18
(See also Gen. 1-2; HC, Q&A 26, 35.)

i. The Father declares us justified by his saving work (Rom. 4:3-5; 1 John 2:1-2; HC, Q&A 60).
ii. The Father in his justifying work sends the Holy Spirit to work regeneration in us (John 3:4-5; Acts 16:14; HC, Q&A 21).

c. God the Son
God the Son is the one through whom and in whose wisdom the will of the Father is accomplished.
i. God the Father chose to create all things, but it was through God the Son that this was accomplished (John 1:3).
ii. God the Father willed the redemption of humankind, but it was through God the Son, in his incarnation, life, death, and resurrection, that this redemption was accomplished for us (John 3:16; HC, Q&A 23).
iii. In Jesus’ baptism we see the Father’s commission, the Son’s dependence upon the Father, and the Son’s reliance upon the empowering work of the Spirit (John 1:33).

d. God the Holy Spirit
To God the Holy Spirit belongs the task of making real and active in the lives of men and women all that God the Father has accomplished for us in God the Son, Jesus Christ.
i. “First, we must understand that as long as Christ remains outside of us, and we are separated from Him, all that He has suffered and done for the salvation of the human race remains useless and of no value for us. . . . To sum up, the Holy Spirit is the bond by which Christ effectually unites us to Himself.”
—Calvin, Institutes, 3.1.1.
ii. It is thus through the Holy Spirit as he binds us to Christ in faith, and seals his words in our hearts that all that is in Christ becomes real in our lives (John 3:5; HC, Q&A 53).

B. In Relationship to the Status of Human Beings:

1. We believe that human beings are depraved since their fall into sin in the Garden of Eden. We are in need of salvation through Christ, and we depend on his Spirit for life, fruit, and empowerment.

a. Human beings cannot do any good unless they are born again by the Spirit of God (John 3:3-5; 14:6; HC, Q&A 8).
b. Humans are dependent on the Father’s preordained work in electing them as children of God (Eph. 1:3-6; HC, Q&A 19).
c. Not all people are saved through Christ—“only those are saved who by true faith are grafted into Christ and accept all his blessings” (HC, Q&A 20; Matt. 7:14; John 3:16; Rom. 11:16-21).
d. Through Christ’s work on the cross, God’s children are renewed again as image bearers of God (Eph. 4:24; Col. 3:10; HC, Q&A 61).
e. God’s church is positionally holy by Christ's work and the Father's declaration (Matt. 5:48; Eph. 2:6; HC, Q&A 60).
e. We are being made holy as the Spirit of Christ takes residence in our inner being and works from within us (John 7:38-39; 1 Cor. 3:16-17; 6:19-20; HC, Q&A 70).
f. We are empowered by the Holy Spirit for Christ's ministry as He comes upon us. Many (perhaps most) Christians are satisfied to live OUTSIDE of the empowering work of the Holy Spirit. This is sin. We need to submit to the Holy Spirit’s Baptizing work and yield ourselves to Him “coming upon” us with power (Luke 24:49; Acts 1:8; 1 Cor. 2:4-5; HC, Q&A 86, 90).
2. We believe that the work of the Holy Spirit in humanity can be summed up by four works:
a. Justification: New birth into the Kingdom of God
i. The Holy Spirit brings us to a place of being justified with the Father through the sacrifice of the Son paying for our sins.
ii. The way we enter in and are connected to Jesus Christ is through the agency of the Holy Spirit. John Calvin calls the Holy Spirit, “The bond by which Christ effectually unites us to Himself.” [John Calvin, Institutes Book 3, Chapter 1, section 1, pp. 537-538.]
iii. Nicodemus, for example, must be born again through the working of the Holy Spirit, “Very truly I tell you, no one can enter the kingdom of God unless they are born of water and the Spirit.” (John 3:5)
b. Sanctification: Growing up into Christ yielding the fruit of the Spirit
i. Being born again is not the consummation of our life in Christ but the beginning. It is a birth, and afterwards spiritual children like natural children must grow and mature. This also is the work of the Holy Spirit indwelling “within us” who shapes our character into the image of Jesus Christ. We are sanctified, made hole, set apart as God’s sons and daughters.
ii. Sanctification is a Process. The old self is put to death, and a new self is being raised up. (Romans 6:1-11)
iii. Sanctification is a process where we bear the Fruit of the Holy Spirit. The fruits are an expression of our own character transformation brought by the indwelling of the Holy Spirit and our relationship with Christ. They are also descriptions of the variety of ways that we live out Christ’s love in the context of community.
iv. In the Old Testament, we see the Holy Spirit dwelling in His people in the most holy place in the tabernacle. In the New Testament, the Holy Spirit makes his dwelling in the most holy place of our hearts washed clean by Christ’s blood.
c. Empowerment: Receiving the Holy Spirit’s power for service and witness.
i. The third aspect of the Holy Spirit’s work is giving us the power and gifts that we need in order to fulfill the mission of being witnesses to Jesus Christ. 
ii. We are empowered for Christ's ministry by the Holy Spirit coming “upon us” for a particular purpose at a particular episode of time (Luke 24:49; Acts 1:8; 1 Cor. 2:4-5; HC, Q&A 86, 90). 
iii. In the Old Testament, the Holy Spirit “came upon” particular people, for a particular purpose at a particular episode of time. The Holy Spirit continues this work after Christ sacrifice, but he “manifests” or “comes upon” each of us (1 Cor. 12:7) to accomplish a particular purpose at a particular episode of time.
d. Koinonia: The building and extending of community among the members of the family of God.
i. The fourth operation of the Holy Spirit moves from the individual to the corporate.
19 Consequently, you are no longer foreigners and strangers, but fellow citizens with God’s people and also members of his household, 20 built on the foundation of the apostles and prophets, with Christ Jesus himself as the chief cornerstone.21 In him the whole building is joined together and rises to become a holy temple in the Lord. 22 And in him you too are being built together to become a dwelling in which God lives by his Spirit.
Ephesians 2:19-22
ii. From this place of Koinonia comes the basic motive behind Christian missions and evangelistic outreach
3 We proclaim to you what we have seen and heard, so that you also may have fellowship (koinonia) with us. And our fellowship (koinonia) is with the Father and with his Son, Jesus Christ.
1 John 1:3

C. In Relationship to Aspects of the Christian Life:

1.	We believe that the process of discipleship is a lifelong process of transformation.

a. Becoming a “believer,” or coming to the point of repentance and conversion, is the necessary and first step of discipleship. God sends the Holy Spirit to bring us to a place of eternal transformation. Through conversion we are welcomed into the kingdom of God, who establishes a personal relationship with us through Jesus Christ by the working of the Holy Spirit, fully assuring us of our salvation.
b. The next step of discipleship involves learning to walk with Christ through the sanctifying work of the Holy Spirit within us. To stand up in Christ’s authority against the forces of sin and Satan and to be an active part of the advancement of God’s kingdom, converts need to yield to dependence upon the Holy Spirit. In Mark 1:17 Jesus makes clear that he alone makes us “fishers of men.” We can’t accomplish or even begin his work in our own strength and power. Our dependence on the Holy Spirit involves firm grounding in Scripture, engagement with God in prayer, personal and corporate communion with God in worship, yielding to the Holy Spirit’s empowering manifestation, dependence on the Spirit for power in doing Christ’s work, and the desire to share Christ’s love both within and outside the church.
c. A further step in the process of discipleship entails actively engaging in the ministry to which Christ calls his disciples. This ministry is based on the spiritual gifts Christ has given in his victory over sin and death: “When he ascended on high, he led captives in his train and gave gifts to men” (Eph. 4:8). The disciple is to be an obedient steward of these gifts for ministry.
d. The result of the disciple’s use of gifts for ministry is spiritual multiplication (2 Tim. 2:2). The Lord in his grace and mercy spreads his message of the gospel through his disciples. God has chosen to use us to advance his kingdom! The maturing, loving, empowered disciple overflows with the love and life of Christ, helping to bring rebirth in the lives of others. This is the discipling and empowering work of the Holy Spirit “in” and “upon” us as we “use whatever gift he has received to serve others, faithfully administering God’s grace in its various forms” (1 Pet. 4:10).

3. We believe that all the gifts of the Spirit as laid out in God’s Word are for today.

a. We believe that Scripture plainly teaches that the gifts of the Spirit, in all their variety (1 Cor. 12:4), are given by the Lord for the strengthening of the church (1 Cor. 12:7; 14:12).
b. We believe that all members of God’s body are to pursue the gifts of the Spirit (1 Cor. 12:31) and to use these gifts for the development of God’s kingdom and the fulfillment of its calling.
c. We believe that the apostle Paul intentionally placed 1 Corinthians 13 in the center of his teaching on spiritual gifts to illustrate and teach us that the gifts must be surrendered and exercised in the love of Jesus Christ.
d. We hold to a warning that the gifts of the Spirit are not to be used in ways that tend toward self-glory instead of the good of the church.
e. We believe that all the gifts are gifts of the Spirit given in God’s grace     (1 Pet. 4:10-11) and that the presence of  “manifestational” gifts does not indicate that the possessors of those gifts are thereby spiritually “superior” to those who have received other spiritual gifts.
f. We believe these gifts of the Spirit are identified mainly, but not only, in  three passages in the New Testament (Rom. 12:6-8; Eph. 4:11-12; 1 Cor. 12:4-11). 
g. We believe that the manifestation of the Holy Spirit in tongues is for today (often referred to as the Gift of Tongues).
i. The manifestation of tongues is first of all a prayer to God (1 Cor. 14:2).
ii. The manifestation of tongues is a participation of the present work of the Holy Spirit (2 Cor. 5:2).
iii. The gift of tongues is, however, is not an essential sign of the baptism of the Holy Spirit.
iv. If spoken in a public worship service, the gift of tongues is to be exercised, as all gifts, in a “fitting and orderly way”                      (1 Cor. 14:40).
v. If there is prayer in tongues, it is to be used in a manner that builds up the body (1 Cor. 12:7).
vi. The gift of tongues is manifested in different ways:
1) Heard as an actual foreign language (Acts 2:4).
2) As a heavenly language, a language of prayer (1 Cor. 13:1; 14:2; 14:14-15).
3) As a form of praise (1 Cor.14:16-17).
4) When interpreted, as a form of prophecy (1 Cor. 12:10; 14:12-13).

h. We believe that the gift of prophecy is for today.
i. We affirm that God’s Word is authoritative. It is the final word. The canon is closed. There is no new authoritative revelation being given today. Scripture alone is our infallible rule of faith and life (Prov. 30:5-6; 2 Tim. 3:16).
ii. We recognize that fallible human statements, even sermons, are to be considered the Word of God to the extent that they faithfully present the teaching of the Scriptures and apply that teaching to the lives of the hearers (1 Pet. 4:11). Similarly, we define prophecy as Spirit-directed statements which express God’s will for his people, in accordance with the teaching of Scripture and the circumstances of the situation.
iii. We believe that Scripture teaches that prophecy must be judged to determine whether or not it is from the Lord. Questions to ask are Does it contradict God’s Word? Does it contradict the character of the Lord? Is there a witness to the truth—is it edifying? Is there objective, verifiable evidence of its validity?
iv. We affirm Paul’s teaching that Christians are to “follow the way of love and eagerly desire spiritual gifts, especially the gift of prophecy” (1 Cor. 14:1). Also Paul challenges us to “be eager to prophesy” (1 Cor. 14:39).

i. We believe that the gifts of the Spirit display a human-divine cooperation, a “natural” and “supernatural” power at work.
i. On the divine side:
1) The inspiration and direction of the gift is divine. We receive the working of these gifts, but the Holy Spirit decides who receives each gift and when.
2) Since through Christ we have renewed human natures as image bearers of God, God may work in our “natural” human make up to accomplish his purpose. This seems to be evident especially in the “motivational” gifts seen in Romans 12:6-8.
3) The “manifestation” gifts of 1 Cor. 12:4-11 specifically do not seem to be natural talents energized by the Holy Spirit. Rather, they are the Holy Spirit “coming upon” us for a particular purpose, particular people, in a particular moment.
4) The gifts of the Spirit are not just more of what is already present or an added spiritual injection.
5) The gifts of the Spirit are endowments, not enhancements. For example, one doesn’t have to be wise to receive the manifestation of uttering a word of wisdom (1 Cor. 12:8).
ii. On the human side:
1) God empowers humans with the gifts: they are divine in origin yet used and expressed by the human.
2) Humans must cooperate in faith and obedience. We have found that Christians tend to be simply obedient. But, we are called to actually cooperate with the Spirit at work. When we cooperate, we are depending upon the Spirit leading, empowering, and transforming.
(Acts 3:6-7).
3) Humans need to learn how to receive and express the gifts of the Holy Spirit (1 Cor. 14:32).
4) We are capable of quenching or grieving the Holy Spirit through disobedience or lack of cooperation (Eph. 4:30).
 
4. We believe that the baptism of the Holy Spirit is given to all Christians because of the Father’s declaration of justification and the finished work of Christ.

a. With Regard to Justification:
i. The Father ordains us as his children before the beginning of time and declares us justified by his saving work (Rom. 4:3-5; Eph. 1:4-5; 1 John 2:1-2; HC, Q&A 60).
ii. The Holy Spirit brings the justifying work of the Father in his regenerative work (John 3:4-5; Acts 16:14; HC, Q&A 21).
iii. By the Spirit’s work in us, we are grafted into Christ and accept all his blessings (John 3:16; HC, Q&A 20).
b. With Regard to Sanctification:
i. We are positionally holy by Christ's work and the Father's declaration (Matt. 5:48; Eph. 2:6; HC, Q&A 60).
ii. We are being made holy as the Spirit works within us (John 7:38-39; 1 Cor. 3:16-17; 6:19-20; HC, Q&A 70).
b. With Regard to Empowerment:
i. We are empowered for Christ's ministry by the Holy Spirit’s working upon us (Luke 24:49; Acts 1:8; 1 Cor. 2:4-5; HC, Q&A 86, 90). 

c. From this perspective we believe these truths with regard to "baptism of the Holy Spirit.” First, the baptism of the Holy Spirit is not meant to be a second salvation, or a second blessing. The cross is powerful enough and is not lacking in any way – therefore, we have been completely forgiven of our sins and are baptized with the Holy Spirit’s presence. The problem arises in that Christians become complacent and self-dependent and refuse to receive the Holy Spirit’s empowering work in their lives. As part of our growing in Christ, we need to receive the Spirit’s continual baptizing work as He comes upon us with gifts for particular purpose with particular people in particular moments. 
i. Every spiritual blessing is ours in Christ—“Praise be to the God and Father of our Lord Jesus Christ, who has blessed us in the heavenly realms with every spiritual blessing in Christ” (Eph. 1:3).
1) The Father has blessed us in Christ.
2) No spiritual blessing has been held back.
ii. All in Christ are baptized by the Holy Spirit—“We were all baptized by one Spirit into one body—whether Jews or Greeks, slave or free—and we were all given the one Spirit to drink” (1 Cor. 12:13).
1) “We were all baptized”—the Father sends his Spirit to all those that are his in Christ.
2) “One Spirit”—we don't need a different baptism.
iii. Being filled by the Spirit or joining in the Holy Spirit’s “baptizing work,” is a repeatable event—“Do not get drunk on wine, which leads to debauchery. Instead, be filled with the Spirit” (Eph. 5:18).
“The Holy Spirit continues to reveal his presence in various ways and at times in a decisive manner. The congregation in Jerusalem, which had received the Spirit at Pentecost (or subsequently), experienced another decisive manifestation or baptizing work of the Spirit during a time of persecution (Acts 4:31). But this is called ‘being filled with the Spirit.’ And the apostle Paul can exhort Christians to be ‘filled with Spirit’ (Eph. 5:18). Thus being filled with the Spirit is a repeatable event. As believers live under the new covenant, they must seek to be continually filled with the Spirit.”
—Acts of Synod 1974, Study Committee Report 34, p. 438
iv. We are all called to be obedient to the Holy Spirit’s baptizing work, but not all are, and not all know the fullness of spiritual blessing (Gal. 5:24). (Notice that there is no issue of “haves” and “have nots”; rather, we all have but do not all obey.)
v. Jesus is a model for us in how he operated with the Holy Spirit:
1) Jesus never operates in disunity with the Holy Spirit (Rom. 8:9-10). In fact, the Spirit is the witness to Christ and brings us to a saving knowledge of what Christ has done for us.  
2) Jesus always ministered in the power of the Holy Spirit. This was true at creation (Gen. 1:1; John 1:1) and true while he ministered in human flesh. In Christ’s baptism we see an inauguration of Christ’s ministry and the unity between Christ and the Holy Spirit (Matt. 1:16-17).

5. We believe that Scripture illustrates various aspects of the process of sanctification.
a. The indwelling of the Holy Spirit
i. God is showing us how his sovereign plan involves restoring us back to unity with him without sin in the way. Through the grace of Christ, the Spirit dwells in us and we as the body of Christ are God’s temple (Eph. 1:21-22; 1 Cor. 3:16; 6:19-20; HC, Q&A 109).
ii. The Spirit of God is given to us to make us share in Christ and all his blessings personally and in ministry to others (Gal. 3:14), to comfort us (John 15:26), and to remain with us forever (John 14:16; HC, Q&A 20).
b. Extended/Character Transformation
i. The disciples chose several believers to serve the body as deacons because of the evidence of the Holy Spirit’s extended work in them. Stephen especially was a man “full of faith and the Holy Spirit” (Acts 6:3-5).
ii. Barnabas is described as a “good man, full of the Holy Spirit and faith” (Acts 11:22-24).
iii. In Galatians 5:22-23 Paul describes the “fruit of the Spirit” as “love, joy, peace, patience, kindness, goodness, faithfulness, gentleness and self-control.” These are the results of our living by the Spirit and keeping “in step with the Spirit” (5:25).
c. Episodic/Provision for the Empowering work of the Holy Spirit.
i. At Pentecost the Holy Spirit came upon the disciples for the advancement of the kingdom of God, and they spoke in tongues (Acts 2:4).
ii. When Peter and John stood before the Sanhedrin, the Holy Spirit filled Peter to speak boldly of the ministry of Christ (Acts 4:8).
iii. When Peter and John were released from the Sanhedrin, they reported to the believers who were gathered together what God had done. The Holy Spirit filled them all, and they “spoke the word of God boldly” (Acts 4:31).
iv. Upon Saul’s encounter with Christ, Ananias was called by the Lord to speak God’s word to Saul. In this obedient act, the Holy Spirit filled Saul, the scales fell from his eyes, and he could see (Acts 9:17-20).
v. On the island of Cyprus the Holy Spirit came upon Paul to rebuke the demonic grip on Elymas the sorcerer (Acts 13:9).

6. We believe that the Bible teaches us that Christians will engage in spiritual warfare as they are faithful to the ministry to which God calls them.
a. Jesus Christ triumphed over sin and Satan by his death and resurrection. God has placed “all things under his feet and appointed him to be head over everything for the church, which is his body, the fullness of him who fills everything in every way” (Eph. 1:22-23).
b. The devil now has made war on those who obey God’s commands and hold the testimony of Christ (Rev. 12:17). He cannot win the war; he is defeated but is still fighting (2 Cor. 2:11; Eph. 6:11; 1 Pet. 5:8-9; HC, Q&A 123). 
c. The devil actually gained a place of tyranny through the Fall. Humans gave the devil rulership in this sin infected the world (1 John 5:19). However, through Christ, God’s children are restored to their rightful place and are “seated in the heavenly realms in Christ Jesus” (Eph 2:6) and have delegated authority to keep the devil under our feet (Eph 1:22-23).
d. We believe that Scripture clearly instructs us on the power of divine weapons that demolish the strongholds of evil (Eph. 6:10-18; 2 Cor. 10:3-6).
“All that Scripture teaches concerning devils aims at arousing us to take precaution against their stratagems and contrivances, and also to make us equip ourselves with those weapons which are strong and powerful enough to vanquish these most powerful foes.”
—Calvin, Institutes, 1.14.13
e. We believe that we are to stay away from extremes with regard to spiritual warfare, such as ignoring the devil or seeing the devil at every turn. Rather, we need to have a balanced view of spiritual warfare. We need to recognize its reality and deal with it in the authority of Christ (1 Pet. 5:9; James 4:7-8).
f. We believe that the devil is not the cause of all infirmities, adversities, or wilderness times, yet he has made it his intention to destroy God’s children (Rev. 12:17; 1 Pet. 5:8). For example: the devil is certainly capable of sending a spirit/demon of infirmity to plague or oppress anyone. It is appropriate, in the pursuit of healing, to drive these demons away, and invite the Holy Spirit to administer the ministry of healing.
g. We affirm that the presence and activity of these evil forces in no way eliminates or reduces an individual’s responsibility for his or her own sinful actions.
h. We believe that there is grave demonic danger associated with fortune telling, spiritism, horoscopes, ouija boards, and other occult practices. We believe that Christians are to reject all occult practices and to avoid all forms of curious prying into the occult that invade our society (Deut. 18:10-12; Prov. 11:19; HC, Q&A 94)
i. We believe that there are different aspects of spiritual warfare that God may call his church to engage in, but that all evidence of this warfare must be weighed in the light of Scripture.
i. Personal warfare. This warfare includes the war on our outer persons dealing with the presence of evil,1 the war on our minds,2 and the threat of imprisonment to sin or the devil’s foothold.3
1Job 36:21; Matt. 6:13; Acts 8:23; Rom. 7:21, 23; 12:21; Eph. 5:16; James 1:12-14, 21; HC, Q&A 123
2Matt. 15:19; Rom. 7:23; 2 Cor. 10:5; James 3:6
3Acts 5:3; Rom. 7:24; Eph. 4:26-27
ii. Warfare against the occult. We are to avoid and shun any occult activity (HC, Q&A 94), yet the occult engages in some demonic activity that may cause the Christian to suffer. We must rely on the authority of Christ to fight these battles (Deut. 18:10-12; Acts 19:19; Rev. 9:20-21).
iii. Direct encounters with evil spirits. This aspect of warfare may happen in, but may not be limited to, evangelistic efforts and in some instances of healing ministry. Paul ran up against this kind of warfare in Ephesus, a city where people engaged in the worship of the goddess Diana (Acts 19:12, 23-41; see also Acts 13:6-12; 16:16-18; 2 Cor. 10:5).

7. We believe that anointing with oil for the purpose of consecration and in prayer are biblical concepts.
a. The practice of anointing with oil goes back to the Old Testament.
i. Ordinary oil was used in the home for different purposes. In 2 Samuel 12:20, David uses ordinary oil in cleaning up. In the time of Jesus, we read how guests were anointed on the head (Luke 7:46). A common home would have anointing oil to be used in every need. It was made out of a base of olive oil, or as a perfume perhaps made out of nard, or myrrh, or frankincense. These ingredients were very costly, partly because they were highly aromatic. In a time without deodorant, when bodily smells were common, this anointing oil produced a sweet aroma that people smelled even before they saw the person.
ii. Sacred oil was a special formula used for consecration, prayer, and the anointing of prophets, priests, and kings (Gen. 25:14; Ex. 30:25, 31-38; Ps. 89:20).
iii. Medical anointing oil was also available for all people (Isa. 1:6; Luke 10:34).
b. In the New Testament, oil is mentioned as part of the healing process available to believers.
i. In Mark 6:13 we see that the disciples were sent by Jesus to drive out many demons, and they “anointed many sick people with oil and healed them.” 
ii. In James 5:14-16 we read of the call for the sick to be prayed over by the elders of the church and to be anointed with oil “in the name of the Lord.” Here we see an emphasis on faith that the “sick person” will be made well; “the Lord will raise him up.” In addition, “the prayer of a righteous man is powerful and effective.” 
c. From the teaching of the use of oil in the Old and New Testaments, we learn the following:
i. The symbolic function of anointing with oil appears to carry over from the Old Testament into the New. Clearly in James we see that the use of oil is a step of faith, in that “the prayer of a righteous man is powerful and effective.”
ii. In the Old Testament the “poured-out Spirit” was not given to everyone but was reserved for God’s chosen kingdom leaders (Ex. 19:6). Since the coming of Christ and the pouring out of the Spirit on the entire church at Pentecost, we believe in the Reformed tradition of a priesthood of all believers. We all share in Christ’s anointing (1 Pet. 2:5, 9; Rev. 1:6; HC, Q&A 31).
iii. Anointing with oil is not considered a sacrament in our tradition, so its use is not limited to the officebearers of the church. Its use in the ministry of prayer is not required but is certainly allowed.
iv. The anointing with oil in prayer can be seen as an act of faith (James 5:15), believing that the Lord is the one who heals our diseases (Ps. 103:3). There is no power in the oil itself, or any guarantee that the Lord will heal because of the use of oil. 
v. The anointing with oil in an act of “cleansing” or “dedicating” a home or place of business as belonging to the Lord is an act of consecration as seen in the Old Testament and fulfilled by Christ’s delegation of authority to His disciples in the New Testament. (Mt 28:18; Mk 6:7)

8. We believe that an occasional outward manifestation of the Lord’s working in someone’s life may result in someone “resting in the Spirit.” We don’t see Scripture emphasizing or teaching us to expect this experience. Yet, we do see a few scriptural instances of people who were so overcome by the Lord’s presence that they lay prostrate on the ground.
a. Saul and others were prophesying because “the Spirit of the Lord came upon him” (1 Sam. 19:23). We are told that in Samuel’s presence, “he lay that way all day and night” (19:24).
b. Daniel in the midst of a God-given vision, in the presence of the Lord, “fell into a deep sleep, my face to the ground. A hand touched me and set me trembling on my hands and knees” (Dan. 10:9-10)
We don’t believe that these instances in any way dictate or mandate that in the presence of the Lord we are to lie down. We also do not see Scripture forbidding this type of experience. We simply see an explanation for what sometimes happens when the Holy Spirit moves in someone’s heart. Those who experience such things ought to humbly accept whatever grace the Lord pours out upon them and continue to live a surrendered life. Those who don’t experience such things ought not in any way to think less of their Christian experience, nor to judge those who may find themselves on the floor before the Lord. 

9. We believe that God still physically and emotionally heals people today. (See: “Healing Ministry of Jesus Summary” on final page)
We have come to this conclusion because of the testimony of Scripture. 
a. In the beginning human beings were created whole, good, and in a right relationship with God.
i. Humans are made in the image of God (Gen. 1:27-29).
ii. God declares what he has created to be “very good” (Gen. 1:31).
b. Sin brought about death in all forms. In Genesis 3 we learn that our parents’ sin spoiled humankind’s harmonious relationship of wholeness and happiness with God. The result was alienation, pain, torment, and death—both physical and spiritual.
c. We learn that God is the only one who can heal spiritually and physically. Through the fulfillment of his covenant, God has sent his Son, who saves us from sin and heals our diseases (Isa. 35:5-6; 53:4-5; 61:1; Mal. 4:2).
d. Here are some observations of the healing ministry of Jesus from the Gospels:
i. Every sick person who sought healing from Jesus received it, and he healed physical, mental, and emotional diseases of all types (Matt. 15:30-31; Mark 7:31-37).
ii. When parents sought healing for their children and when others brought the sick to Jesus, the children and the sick were healed.
iii. Even when ministering to crowds, Jesus usually healed all of the sick, and it appears that sometimes many were healed at once (Mark 3:10; Luke 7:21).
iv. In a few cases, Jesus spontaneously found and healed someone who did not seek healing from him, such as Peter’s mother-in-law (John 5:2).
v. Jesus did not discourage health seekers. He did sometimes test their faith or encourage them to believe and respond in faith (Mark 5:35; 9:14ff).
vi. Jesus emphasized healing in response to sincere faith. The faith may have been present in the sick person, or in friends and relatives, or in the community, or all of the above (Matt. 8:5; 9:29; Mark 5:34, 36; 6:5; 7:24; 9:14).
vii. Six times, as recorded in the New Testament, Jesus healed by speaking a command (Mark 2:9; 3:1; Luke 17:11; John 4:46; 5:2; 9:1).
viii. Jesus often healed on the Sabbath (Matt. 12:9).
e. We believe that the Lord often uses the prayers of his children to work Christ’s healing ministry (Matt. 7:7-8; John 14:12; James 5:13-16; Phil. 4:6-7; HC, Q&A 116-119). We also believe that the Lord may choose not to heal (2 Cor. 12:7-10), but this possibility does not keep us from the need to pray in faith. 



In Christ alone,

Rev. David Huizenga
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1. We have a need for healing.
· Because of sin and Satan, we need healing.
· All of us come before God with this reality.
2. Jesus is the Healer: Isaiah 53:4-5.
· God created humanity with intent of wholeness, righteousness and intimacy.
· In the fullness of time, God sent His Son Jesus Christ into the world as our Redeemer.
· At any moment of this life, we can know that God is the God of restoration, healing and renewal – that is His original intent – that is His heart.
3. There is a Barrier to the realization of our healing.
· In the “Faith Healing” understanding of healing, people bring a certain sickness before God, claim Jesus as the Healer of the sin that caused the sickness, then claim the healing for that specific sickness.
· In a “Reformed Charismatic” understanding of healing, people come with sickness before God who has a heart for the renewal and restoration. They seek the Father’s will through the work of Christ, and join Him in His work of healing by cooperating with the Holy Spirit in this work. 
4. The Healing:
· In the “Faith Healing” understanding of healing, since there is an expectation that if the barriers to healing are removed, our faith in Christ the Healer will bring healing to the need we have brought before the Lord. If we do not see healing, it is because there are still barriers or, we don’t have enough faith to receive our healing.
· In the “Reformed Charismatic” understanding of healing, we need to join God in the work of His Will through the working of the Holy Spirit.
· We need to move beyond prayer that is simply out of obedience and move into prayer that is in cooperation with the Holy Spirit
· We need to get beyond our fears of surrendering to the Holy Spirit
· We need to yield to the manifestation of the Holy Spirit in our prayer ministry. We need to grasp the manifestation gifts of 1 Corinthians 12.
· We need to let God’s will determine the healing. We may come with one need, and in His wisdom, power and majesty, His will is to heal another part of who we are. Yet, we are to NOT STOP pursuing Him and joining in the work of the Holy Spirit.
God heals regardless of our views. We must pursue Him. We need to let the Holy Spirit work.
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