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Preface to By-laws and Constitution 

 

THE SOVEREIGN KING AND HEAD OF THE CHURCH 

Jesus Christ, upon whose shoulders the government rests, whose name is called Wonderful, 

Counselor, the Mighty God, the Everlasting Father, the Prince of Peace; of the increase of whose 

government and peace there shall be no end; who sits upon the throne of David, and upon His 

kingdom to order it and to establish it with judgement and justice from henceforth, even forever 

(Isaiah 9:6-7); having all power given unto Him in heaven and in earth by the Father, who raised 

Him from the dead and set Him at His own right hand, far above all principality and power, and 

might, and dominion, and every name that is named, not only in this world, but also in that which 

is to come, and has put all things under His feet, and gave Him to be the Head over all things to 

the Church, which is His body, the fullness of Him that filleth all in all (Ephesians 1:20-23); He, 

being ascended up far above all heavens, that He might fill all things, received gifts for His 

Church, and gave all offices necessary for the edification of His Church and the perfecting of His 

saints (Ephesians 4:10-13). 

Jesus, the Mediator, the sole Priest, Prophet, King, Savior, and Head of the Church, contains in 

Himself, by way of eminency, all the offices in His Church, and has many of their names 

attributed to Him in the Scriptures. He is Apostle, Teacher, Pastor, Minister, Bishop and the only 

Lawgiver in Zion. 

It belongs to His Majesty from His throne of glory to rule and teach the Church through His 

Word and Spirit by the ministry of men; thus immediately exercising His own authority and 

enforcing His own laws, unto the edification and establishment of His Kingdom. 

Christ, as King, has given to His Church officers, oracles and ordinances; and especially has He 

ordained therein His system of doctrine, government, discipline and worship, all of which are 

either expressly set down in Scripture, or by good and necessary inference may be deducted 

therefrom; and to which things He commands that nothing be added, and that from them naught 

be taken away. 

Since the ascension of Jesus Christ to heaven, He is present with the Church by His Word and 

Spirit, and the benefits of all His offices are effectually applied by the Holy Ghost. 

 

 

 

 

 

 



PRELIMINARY PRINCIPLES 

Sovereign King Church in setting forth the form of government founded upon and agreeable to 

the  Word of God, reiterates the following great principles which have governed the formation of 

the plan: 

1. God alone is Lord of the conscience and has left it free from any doctrines or commandments 

of men (a) which are in any respect contrary to the Word of God, or (b) which, in regard to 

matters of faith and worship, are not governed by the Word of God. Therefore, the rights of 

private judgement in all matters that respect religion are universal and inalienable. 

2. In perfect consistency with the above principle, every Christian Church, or union or 

association of particular churches, is entitled to declare the terms of admission into its 

communion and the qualifications of its ministers and members, as well as the whole system of 

its internal government which Christ has appointed. In the exercise of this right it may, 

notwithstanding, err in making the terms of communion either too lax or too narrow; yet even in 

this case, it does not infringe upon the liberty or the rights of others, but only makes an improper 

use of its own. 

3. Our blessed Savior, for the edification of the visible Church, which is His body, has appointed 

officers not only to preach the Gospel and administer the Sacraments, but also to exercise 

discipline for the preservation both of truth and duty. It is incumbent upon these officers and 

upon the whole Church in whose name they act, to censure or cast out the erroneous and 

scandalous, observing in all cases the rules contained in the Word of God. 

4. Godliness is founded on truth. A test of truth is its power to promote holiness according to our 

Savior’s rule, “By their fruits ye shall know them” (Matthew 7:20). No opinion can be more 

pernicious or more absurd than that which brings truth and falsehood upon the same level. On 

the contrary, there is an inseparable connection between faith and practice, truth and duty. 

Otherwise it would be of no consequence either to discover truth or to embrace it. 

5. While, under the conviction of the above principle, it is necessary to make effective provision 

that all who are admitted as teachers be sound in the faith, there are truths and forms with respect 

to which men of good character and principles may differ. In all these it is the duty both of 

private Christians and societies to exercise mutual forbearance towards each other. 

6. Though the character, qualifications and authority of church officers are laid down in the Holy 

Scriptures, as well as the proper method of officer investiture, the power to elect persons to the 

exercise of authority in any particular society resides in that society. 

7. All church power, whether exercised by the body in general, or by representation, is only 

ministerial and declarative since the Holy Scriptures are the only rule of faith and practice. No 

church judicatory may make laws to bind the conscience. All church courts may err through 

human frailty, yet it rests upon them to uphold the laws of Scripture though this obligation be 

lodged with fallible men.  Since ecclesiastical discipline derives its force only from the power 

and authority of Christ, the great Head of the Church Universal, it must be purely moral and 

spiritual in its nature.
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THESE BYLAWS ARE SUBJECT TO ARBITRATION PURSUANT TO THE Indiana Code Section 34-4-2-1 et Seq. 
 

 

1. Name 
 

The name by which this organization shall be known in law shall be “Sovereign King Church” referred 
to herein as “the church.” 

 

2. Constitution 
 

The Constitution of Sovereign King Church, which is subject to and subordinate to the Scriptures of 

the Old and New Testaments, the infallible Word of God, consists of its doctrinal standards set 
forth in the Westminster Confession of Faith, together with the Larger and Shorter Catechisms; 

and the Apostles’ Creed, Nicene Creed, the Chalcedonian Creed, and Athanasian Creed; all as adopted 

by the Board of Elders.  Sovereign King Church being a member church of Evangel Presbytery has 

also adopted the Evangel Presbytery Book of Church Order, which comprises the Form of 
Government, the Rules of Discipline, and the Evangel Presbytery Directory for the Worship of God. 

Whenever possible, these Bylaws shall be interpreted so as to be consistent with the Constitution. 

Freedom of conscience in the area of baptism (adult-believer or paedo-baptism) is guaranteed to the 
members, officers and pastors of the church. 
   

 

3. Organization and Incorporation 
 

The organization shall be organized as a nonprofit corporation under the laws of the State of Indiana. 
 

4. Purpose and Limitations 
 

The purposes of the church are: 

 

a. To be united in the confession that Jesus Christ is King, to proclaim the word of the King, and 

to construct all of life according to the word of the King, Jesus; 
 

b. To operate exclusively for religious, charitable, and educational purposes within the classifica-

tion of legal charities; and no part of the net earnings of the organization shall inure to the benefit 

of any private stockholder or individual; and no substantial part of the activities of the 

organization, or any receipt of its funds, shall be utilized for any other purpose except those 
purposes mentioned above; 

 

c. To handle affairs pertaining to property and other temporal matters as required by the civil 

authorities. 
 

d. The church shall not have or issue shares of stock, and no dividends shall be paid. The church 

is prohibited from lending money to guarantee the obligation of a member or officer of the 

church. No member or officer of the church has any vested right, interest or privilege in or to 
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the assets, property, functions, or activities of the church. The church may contract in due course, 

for reasonable consideration, with its members or officers without violating this provision. 
 

 

5. Location of Office 
 

The registered office of the church shall be located within Indiana at the address of the church’s 

registered agent. The Board of Directors (also known as the Board of Elders) or a majority of the 

members may change the registered agent and the address of the registered office from time to time, 
upon filing the appropriate statement with the Indiana Secretary of State. 

 

 

6. Membership 
 

a.      The membership shall consist of all communicant, non-communicant members, and associate 

members, all of whom have the privilege of pastoral oversight, instruction, and government by 

the church. 

 
b.      Communicant members are those who have been baptized, have made a credible profession of 

faith in Christ, and have been admitted by the Session to the Lord’s Table. The children of 

communing members are, through the covenant and by right of birth, non-communing members 
of the church. The children of communing members holding credo-baptistic convictions are 

non-communing members in the sense that they are entitled to the church’s care, love, discipline, 

and training, with a view to their embracing Christ and thus possessing personally all the 

benefits of the covenant. The children of communing members holding paedo-baptistic 
convictions are non-communing members in the sense that they are entitled to baptism and to 

the church’s care, love, discipline, and training, with a view to their embracing Christ and thus 

possessing personally all the benefits of the covenant. Associate members are those believers 
temporarily residing in a location other than their permanent homes. Such believers may become 

associate members without ceasing to be members of their home churches. An associate member 

shall have all the rights and privileges of communicant members with the exception of voting 
in a congregational meeting and holding office in the church. 

 

c.      A person may be received into membership by a letter of transfer from another church of like 

faith and practice approved by the Board of Elders, by reaffirmation of faith, or by confession 
of faith. In order to be received into membership, a person must complete the membership 

course if available, submit a Membership Application, sign a Membership Commitment, and be 

accepted by the Session (Board of Elders).      
 

d.     Minor children who wish to become communicate members will after an interview with the 

elders regarding their profession of faith sign the Membership Commitment form along with 
their parents. In the case that their parents are not members, another believing adult may sponsor 

them and sign along with them. These parents or sponsors must themselves be members in good 

standing of the church. When these children reach the age of eighteen, they shall meet with an 

elder or pastor of the church and, as a testimony to their continued confession, re-sign the 
Membership Commitment as adults. 
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e.     Members may be removed from membership at their own request by informing the Board of 

Elders of their intention to withdraw and the reasons therefore. If a member requests to withdraw 

because of specific problems or disappointments with the church, the Board of Elders shall 
attempt to resolve those matters so that the member may remain in the church and enjoy greater 

fruitfulness and personal spiritual growth. If the Board of Elders is unable to resolve those 

matters, it may offer to assist the member in locating a church of like faith and practice that can 
respond more effectively to his gifts and needs. If it appears to the Board of Elders that a member 

has requested removal merely to avoid church discipline, that request shall not be given effect 

until the disciplinary process has been properly concluded. (See Guidelines on Church 

Discipline) 
 

f. Members may also be removed from membership by order of the Board of Elders when they: 

persistently, over an extended period of time, and without adequate reason absent themselves 
from the stated services of the church; unite with a church of another denomination; cannot be 

found for a period greater than one year; or are removed by excommunication for persistent 

impenitence (see Guidelines on Church Discipline). Non-communicant members may be 
removed from membership with their parents or when they reject the covenantal responsibility 

of submission to home or church and neglect the ongoing exhortation of the Board of Elders to 

profess faith in Christ. 

 
 

 

7. Congregational Meetings 
 

a. Each year the church will adopt an annual budget for the following fiscal year, confirm elders 

and deacons as necessary, present annual reports and transact any other business at one or more 
congregational meetings as determined by the Board of Elders. Each meeting shall be held at a 

date, time, and place to be determined by the Board of Elders. 
 
b. Special meetings of the church shall be called at a date and location to be determined by the 

Board of Elders whenever the Board of Elders deems it to be in the best interests of the church 

or when requested in writing to do so by one-fourth (1/4) of the voting members of the church 
in good standing. 

 

c. The date, time, and location of all congregational meetings must be announced orally or in the 

church bulletin at least two (2) Lord’s Days prior to the time set for the meeting.. If the voting 
members adjourn any congregational meeting to a different date, time, or place, notice of a new 

date, time, and place need not be given if the new date, time, and place is announced before 

adjournment.  
 

d. The purpose of a meeting shall be announced in advance if it involves: a proposed amendment 

to the bylaws or articles of incorporation; the confirmation or removal of officers; the calling or 

removal of the pastor or an associate pastor; the acquisition or disposition of property worth 
more than $50,000; the dissolution of the church; or a question regarding the church’s 
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denominational affiliation. When a meeting is called for the transaction of specific matters of 

business, no business shall be conducted except that which is stated in the notice. 
 

e. A member’s attendance at a meeting: waives the member’s right to object to lack of notice or 
defective notice of the meeting, unless the member at the beginning of the meeting objects to 

holding the meeting or transacting business at the meeting; and, waives the member’s right to 

object to consideration of a particular matter at the meeting that is not within the purpose or 
purposes described in the meeting notice, unless the member objects to considering the matter 

when it is presented. 
 

f. One-fourth (1/4) of the voting members shall constitute a quorum at congregational meetings. 
Unless provided otherwise in these Bylaws, a majority vote of those in attendance, a quorum 

being present, is sufficient to decide any matter. 
 
g. The Pastor shall be the Moderator of congregational meetings by virtue of his office. If it 

 should be not feasible or inexpedient for him to preside, or if there is no Pastor, the Session shall 

 appoint one of their number to call the meeting to order and to preside until the congregation 
 shall elect their presiding officer, who may be a Minister of Evangel Presbytery or any male 

 member of that particular church. 

 

h.      All communicant members who are male heads of households and in good standing in the 
church shall be voting members. Heads of households are to represent their household in voting, 

therefore they should consider the interests of the whole household and of the whole church in 

their vote. 
   1.  An adult male who is living on his own and not under the direct authority of another  

               head of household is considered a head of household and may have voting privileges. 

  2.  Normally a head of household must be a man but in the case of a widowed or lawfully      
                       divorced wife overseeing her house, she is considered a head of household and may   

                       cast a vote for her house.  

  3. “Good standing” means that a member is not presently under the censure of suspension  

                       or deposition.  
i.        Any voting member in attendance at a duly called meeting shall be entitled to one vote on 

matters brought before the congregation. Voting by proxy shall not be permitted. The pastor(s) 

shall also be entitled to vote. 
 

 

8.  Church Officers General Classification 

 
a.  Under the New Testament, our Lord at first collected His people out of different nations, and 

 united them to the household of faith by the mission of the apostles, endued with miraculous 

 gifts. This office has ceased. 
 

b.  The whole polity of the Church consists in doctrine, government, and distribution. And the 

 ordinary and perpetual officers in the Church are Pastors, or Ministers of the Word, who are 

 commissioned to preach the Gospel and administer the sacraments; Ruling Elders, whose office 
 is to have the government and spiritual oversight of the church; and Deacons, whose office is to 
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 receive and administer the offerings of the people. In accordance with the Scripture, these 

 offices are open to men only. 

c.  No one who holds office in the Church ought to usurp authority therein, or receive any 

 official titles of spiritual preeminence, except such as are employed in the Scriptures. 

9.  Pastors  
 
 a. This office is the first in the Church, both for dignity and usefulness. The person who fills it 

  has in Scripture different titles expressive of his various duties. As he has the oversight of the 

 flock of Christ, he is termed Bishop. As he feeds them with spiritual food, he is termed Pastor.  

 As he serves Christ in the Church, he is termed Minister. As it is his duty to be grave and prudent, 
  and an example to the flock, and to govern well in the house and kingdom of Christ, he is termed 

  Presbyter or Elder. As he is sent to declare the will of God to sinners, and to beseech them to be 

  reconciled to God through Christ, he is termed Ambassador. As he bears the glad tidings of 
  salvation to the ignorant and perishing, he is termed Evangelist. As he stands to proclaim the 

  Gospel, he is termed Preacher. As he expounds the Word, and by sound doctrine both exhorts 

  and convinces the gainsayer, he is termed Teacher. As he dispenses the manifold grace of God, 

  and the ordinances instituted by Christ, he is termed Steward of the mysteries of God. These 
  titles do not indicate different grades of office, but all describe one and the same officer. 

 

 b. He that fills this office should possess a competency of human learning, and be blameless in 
  life, sound in the faith, and apt to teach; he should exhibit a sobriety and holiness of life  

  becoming the Gospel; he should rule his own house well; and should have a good report of them  

  that are without. 
 

 c.       It is the charge of the pastor to feed and tend the flock as Christ’s minister and with the other 

elders to lead them in all the service of Christ. It is his task to conduct the public worship of 

God; to pray for and with Christ’s flock as the mouth of the people unto God; to feed the flock 
by the public reading and preaching of the Word of God, according to which he is to teach, 

convince, reprove, exhort, comfort, and evangelize, expounding and applying the truth of 

Scripture with ministerial authority, as a diligent workman approved by God; to administer the 
sacraments; to bless the people from God; to shepherd the flock and minister the Word according 

to the particular needs of groups, families, and individuals in the congregation, catechizing by 

teaching plainly the first principles of the oracles of God to the baptized youth and to adults who 
are yet babes in Christ, visiting in the home of people, instructing and counseling individuals, 

and training them to be faithful servants of Christ; to minister to the poor, the sick, the afflicted, 

and the dying; and to make known the gospel to the lost. 

 

 d.        Because every church should be under the ministerial oversight of a pastor, when this church 

has no Senior Pastor it should seek to secure one without delay. The election of senior pastor 
shall proceed in the following manner: The Session shall appoint a pulpit committee which may 

be composed of male members from the congregation at large or the Session, or a mixture of 

Session members and male members at large. The pulpit committee shall, after consultation and 
deliberation, recommend to the session a pastoral candidate who, in its judgment, fulfills the 

Constitutional requirements of that office and is most suited to be profitable to the spiritual 

interests of the congregation. The Session, once it receives the candidate recommended by the 

pulpit committee, shall order a congregational meeting to convene to vote on the presented 
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candidate. The Session shall order a congregational meeting to convene to vote on the presented 

candidate according to the rules and procedures set forth in these bylaws on congressional 

meetings and in the Evangel Book of Church order section 27.  

 

 e.          If the committee is not identical with the Board of Elders, invitations to preach to the 

congregation shall be issued only with the approval of the Board of Elders. No person shall be 
called by the congregation without the prior approval of the Board of Elders, except that one 

quarter (1/4) of all of those entitled to vote may present a nomination to the congregation, such 

nomination having been previously submitted to the special committee for its consideration. 
  

 g. When the meeting has been convened and the call of the meeting has been found in order, it is 

  expedient that the moderator give an exhortation to the congregation suited to the purpose of its  
  coming together. The special committee, or the Board of Elders, shall then present its report,  

  after which the congregation shall determine whether it wishes to proceed to call a pastor. 

 

 h. If the congregation decides to vote to call a pastor the moderator shall conduct the election. The 
voting shall be by ballot, a majority being required for election. If the vote is unanimous a call 

shall be drawn in due form. If there is a majority and a minority the moderator shall address the 

congregation seeking to persuade the minority to concur in the call. A ballot shall then be taken 
to determine the number concurring in the call. If there is still a minority unwilling to concur, 

the moderator shall advise the majority and the minority concerning their mutual 

responsibilities. If it appears that a large minority of the voters are averse to the candidate who 

has received a majority of votes, and cannot be induced to concur in the call, the moderator shall 
endeavor to dissuade the majority from prosecuting it further A final ballot shall then be taken 

to determine the number desiring to prosecute the call in the circumstances. If a majority decides 

to prosecute the call it shall be drawn in due form and the candidate shall be informed of the 
proceedings. 

 

 i. Form of call: The terms of the call shall be approved by the congregation in the following or 
  like form: 

   Sovereign King Church being on sufficient grounds well satisfied of the ministerial 

qualifications of you, ____________, and having good hopes from our knowledge of your 

labors that your ministrations in the Gospel will be profitable to our spiritual interests, do 
earnestly call you to undertake the pastoral office in said congregation, promising you, in the 

discharge of your duty, all proper support, encouragement and obedience in the Lord. That you 

may be free from worldly cares and avocations, we hereby promise and oblige ourselves to pay 
you the sum of $___________ a year in regular payments, and other benefits, such as, housing 

allowance, retirement, insurance, vacations, moving expenses etc., during the time of your being 

and continuing the regular pastor of this church. In testimony whereof we have respectively 

subscribed our names this ___________day of____________________, A.D.________. 
 

  Attest: I, having moderated the congregational meeting which extended a call to 

  ______________ for his ministerial services, do certify that the call has been made 
  in all respects according to the rules laid down in the Book of Church Order, and that 

  the persons who signed the foregoing call were authorized to do so by vote of the 

  congregation.  _________________________________ Moderator of the Meeting 
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 j.         Prosecution of call: One or more commissioners shall be appointed by the church to present and 

prosecute the call before Presbytery.  Ordination and Installation of Pastors shall proceed in 
accordance with Evangel Presbytery BCO section 23.   

 

 k.         The pastor may resign his position upon thirty days written notice and permission from 

Presbytery as designated in BCO 25.1.  If a significant portion of the congregation believes that 

the pastor’s services are no longer edifying to the congregation, and if private efforts to remedy 
the situation are unsuccessful, the ministerial relationship may be dissolved as follows: (1) a 

special congregational meeting shall be called as provided in the bylaw on congregational 

meetings; (2) those requesting the pastor’s resignation shall be allowed to state the reasons for 

their request, and the pastor shall be given the opportunity to respond, as shall other members 
of the church; (3) the meeting shall be adjourned to a time not sooner than one week later and 

not later than two weeks later; (4) at the next congregational meeting, further appropriate debate 

shall be allowed, and a vote shall be taken; (5) Upon a two-thirds (2/3) vote, the church will 
appointed commissioners to Evangel Presbytery requesting the dissolution of the pastoral 

relationship. If the ministerial relationship is dissolved, the church shall provide the pastor with 

at least three months severance pay, and shall consider providing such other assistance as is 

necessary for his needs and the needs of his family while he seeks other employment. 
 

    l.   If the congregation chooses to elect an associate pastor, his relationship to the church shall be 

determined by the congregation and he shall be elected or dismissed by the same procedure 
described above for pastors. Because he is elected, he shall be a member of the board of elders.  

If the Board of Elders calls an assistant pastor, his relationship with the church shall be 

determined by the Board of Elders. A man may serve as an assistant pastor for a term not to 
exceed two years after which his term may be renewed by the session to continue as an assistant 

pastor or the congregation may vote to call him as an associate pastor. 

 

 

10.  Ruling Elders 

       a.   As there were in the Church, under the law, Elders of the people for the government thereof, 

  so in the Gospel Church, Christ has furnished others besides the Ministers of the Word with gifts 
  and commission to govern when called thereunto, which officers are entitled Ruling Elders. 

 

       b, These Ruling Elders possess the same authority and eligibility to office in the courts of the 
  Church as the Ministers of the Word. They should, moreover, cultivate zealously their aptness 

to teach the Bible and should improve every opportunity of doing so, to the end that destitute 

  places, mission points, and churches without Pastors may be supplied with religious services. 

 
 c.         Those who fill this office ought to be blameless in life and sound in the faith; they should be 

  men of wisdom and discretion; and by the holiness of their walk and conversation should be 

  examples to the flock. 
 

 d. Ruling Elders, the immediate representatives of the people, are chosen by them, that, in 

  conjunction with the Pastors or Ministers, they may exercise government and discipline, 
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  including determining those qualified to receive the sacraments and assisting in the 

  administration thereof, and take the oversight of the spiritual interests of the particular church, 

  and also of the Church generally, when called thereunto. It appertains to their office, both 

  severally and jointly, to watch diligently over the flock committed to their charge, that no 
  corruption of doctrine or of morals enter therein. Evils which they cannot correct by private 

  admonition they should bring to the notice of the Session. They should visit the people at their 

  homes, especially the sick; they should instruct the ignorant, comfort the mourner, nourish and 
  guard the children of the Church; and all those duties which private Christians are bound to 

  discharge by the law of love are especially incumbent upon them by divine vocation, and are to 

be discharged as official duties; they should pray with and for the people; they should be careful 

and diligent in seeking the fruit of the preached Word among the flock; and should inform the 
Pastor of cases of sickness, affliction, and awakening, and of all others which may need his 

special attention.  

 
 e. As overseers, Ruling Elders shall also appoint a Treasurer responsible for financial matters of 

the church and safekeeping of church funds, who shall report to the Session when requested. 

 
 f.         The election of elders will proceed as follows: 

   At such times as determined by the Session, voting members of the congregation may 

  submit names to the Session, keeping in mind that each prospective officer should be an  

  active male member who meets the qualifications set forth in 1 Timothy 3 and Titus 1.  
  After the close of the nomination period those nominees for the office of ruling elder  

  and approved by the Session shall receive instruction in the qualifications and work of the  

  office. Each nominee shall then be examined in: 
    1. his Christian experience, especially his personal character and family  

       management (based on qualifications set out in 1 Timothy 3:1-7 and Titus 1:6-9), 

    2. his knowledge of Bible content, 
    3. his knowledge of the system of doctrine, government, discipline contained in the 

     Constitution of Evangel Presbytery BCO 29.1, 

    4. the duties of the office to which he has been nominated, and 

    5. his willingness to give assent to the questions required for ordination. 
    6. If the nominee is married, his wife shall be interviewed also. 

 

If there are candidates eligible for the election, the Session shall report to the congregation 
those eligible, giving at least thirty (30) days prior notice of the time and place of a 

congregational meeting for elections. 

 

 If one-fourth (1/4) of the persons entitled to vote shall at any time request the Session to 
call a congregational meeting for the purpose of electing additional officers, it shall be the 

duty of the Session to call such a meeting on the above procedure. The number of officers 

to be elected shall be determined by the congregation after hearing the Session’s 
recommendation.  A two-thirds majority of votes cast is required for election. 

  

 g.   Ordination and Installation of Elders shall proceed this way: The day having arrived, and the 
Session being convened in the presence of the congregation, a sermon shall be preached after which 

the presiding minister shall state in a concise manner the warrant and nature of the office of ruling 
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elder, or deacon, together with the character proper to be sustained and the duties to be fulfilled. 

Having done this, he shall propose to the candidate, in the presence of the church, the following 

questions, namely: 

 
  1. Do you believe the Scriptures of the Old and New Testaments, as originally given,  

   to be the infallible Word of God, which is the only infallible rule of faith and practice? 

 
   2. Do you sincerely receive and adopt the Confession of Faith and the Catechisms of this 

   Church, as the system of doctrine taught in the Holy Scriptures; and do you further promise 

 that if at any time you find yourself out of accord with any of the fundamentals of this 

 system of doctrine, you will on your own initiative, make known to your Presbytery the 
 change which has taken place in your views since the assumption of this ordination vow? 

 

   3. Do you approve of the government and discipline of Evangel Presbytery, as being in 
   conformity with the general principles of biblical polity? 

 

   4. Do you accept the office of ruling elder (or deacon, as the case may be) in this church,  
  and promise faithfully to perform all the duties thereof, and to endeavor by the grace  

 of God to adorn the profession of the Gospel in your life, and to set a worthy example    

 before the Church of which God has made you an officer? 

 
   5. Do you promise subjection to your brethren in the Lord? 

   6. Do you promise to strive for the purity, peace, unity and edification of the Church? 

 
  

 

 The ruling elder (or deacon) elect having answered in the affirmative, the minister shall address 
 to the members of the church the following question: 

  Do you, the members of this church, acknowledge and receive this brother as a ruling  

elder (or deacon), and do you promise to yield him all that honor, encouragement 

and obedience in the Lord to which his office, according to the Word of God and the 
Constitution of this Church, entitles him? 

  The members of the church having answered this question in the affirmative, the candidate shall 

  then be set apart, with prayer by the minister or any other Session member and the laying on of 
the hands of the Session, to the office of ruling elder (or deacon). Prayer being ended, the 

members of the Session (and the deacons, if the case be that of a deacon) shall greet the newly 

ordained officer with a holy kiss and take him by the hand, saying in words to this effect: 

 
   We give you the right hand of fellowship, to take part in this office with us. 

 

  The minister shall then say: 
    I now pronounce and declare that ____________________ has been regularly 

elected, ordained and installed a ruling elder (or deacon) in this church, agreeable to 

the Word of God, and according to the Constitution of Evangel Presbytery; and that 
as such he is entitled to all encouragement, honor and obedience in the Lord: In the 

name of the Father, and of the Son, and of the Holy Spirit. Amen. 
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  After which the minister or any other member of the Session shall give to the ruling elder (or 

  deacon) and to the church an exhortation suited to the occasion. 

 
 h.  Ordination to the offices of ruling elder or deacon is perpetual; nor can such offices be laid 

  aside at pleasure; nor can any person be degraded from either office but by deposition after 

  regular trial; yet a ruling elder or deacon may have reasons which he deems valid for being 
   from the active duties of his office. In such a case the Session, after conference with him 

  and careful consideration of the matter, may, if it thinks proper, accept his resignation and 

  dissolve the official relationship which exists between him and the church.The ruling elder or 

  deacon, though chargeable with neither heresy nor immorality, may become unacceptable in his 
  official capacity to a majority of the church which he serves. In such a case the church may take 

  the initiative by a majority vote at a regularly called congregational meeting, and request the 

  Session to dissolve the official relationship between the church and the officer without censure. 
  The Session, after conference with the ruling elder or deacon, and after careful consideration, 

  may use its discretion as to dissolving the official relationship. In either case the Session shall 

  report its action to the congregation. If the Session fails or refuses to report to the congregation 
  within sixty (60) days from the date of the congregational meeting or if the Session reports to  

  the congregation that it declined to dissolve such relationship, then any member or members in  

  good standing may file a complaint against the Session in accordance with the provisions of  

  BCO 46. 
 

 i. When a ruling elder or deacon cannot or does not for a period of one year perform the duties of  

  his office, his official relationship shall be dissolved by the Session and the action 
  reported to the congregation. 

 

 j. When a deacon or ruling elder by reason of age or infirmity desires to be released from the 
  active duties of the office, he may at his request and with the approval of the Session be 

 designated deacon or elder emeritus. When so designated, he is no longer required to perform      

     the regular duties of his office, but may continue to perform certain of these duties on a 

  voluntary basis, if requested by the Session or a higher court. He may attend Diaconate or  
  Session meetings, if he so desires, and may participate fully in the discussion of any issues, but 

  may not vote. 

 
k. Elders (and deacons) shall be elected for three-year terms of service. If elected at a meeting 

other than the annual congregational meeting, his regular term shall expire at the time of the 

second annual congregational meeting following his confirmation. Any elder (or deacon) who 

has served two consecutive terms must take a one year sabbatical before serving again in that 
particular office. 

 

11. Deacons 

a.  The office of Deacon is set forth in the Scriptures as ordinary and perpetual in the Church. 

 The office is one of sympathy and service, after the example of the Lord Jesus; it expresses also 

 the communion of saints, especially in their helping one another in time of need. 

 

b.  It is the duty of the Deacons to minister to those who are in need, to the sick, to the 
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 friendless, and to any who may be in distress. It is their duty also to develop the grace of 

liberality in the members of the church, to devise effective methods of collecting the gifts of the 

people, and to distribute these gifts among the objects to which they are contributed. They shall 

have care of the church’s property and shall keep in proper repair the church edifice and other 
buildings belonging to the congregation. In the discharge of their duties the Deacons are under 

the supervision and authority of the Session. In a the case that there are no men ordained as 

Deacons, the duties of the office shall devolve upon the Ruling Elders. 
 

c.   To the office of Deacon, which is spiritual in nature, should be chosen men of spiritual character, 

honest repute, exemplary lives, brotherly spirit, warm sympathies, and sound judgment. 

Election and ordination of deacons shall proceed in the same way of ruling elders as outlined in 
section 10 of these bylaws and BCO. 

 

d.   Deacons may properly be appointed by the higher courts to serve on committees, especially 
 as treasurers. It may also be helpful for the Church courts, when devising plans of church 

 finance, to invite wise and consecrated Deacons to their counsels.  

  

e. The Board of Deacons shall oversee the ministry of mercy in the church and shall collect and 

disperse funds for the relief of the needy.  In particular, they should establish a regular 

collection for these funds from among the congregation. The Board shall meet at least once a 

quarter. The Board shall keep a record of its proceedings, and of all funds and their 

distribution, and shall submit its minutes to the Session once a year, and at other times upon 

request of the Session.  

f.  The Board of Deacons shall nominate its own officers from its membership to be approved by 

the elder board. 
 

g.  In February of each year, the board of Deacons and Elder Session shall meet together to discuss 

matters of common interest.  The Elders may call further joint meetings. 

 
 

 

12. Session (Board of Elders) 

 

a.  The Board of Elders is the governing body (Board of Directors) of the church and consists of 

the pastor, ruling elders, and, ex officio, assistant and associate pastors. The Board of Elders 
shall have the power and authority to make rules and regulations not inconsistent with the laws 

of the State of Indiana, the Constitution, and these Bylaws. The Board of Elders shall manage 

the business affairs of the corporation, oversee all matters concerning the conduct of public 

worship, and it shall concert the best measures for promoting the spiritual growth and evangel-
istic witness of the congregation. It shall receive, dismiss, and exercise discipline over the 

members of the church, supervise the activities of the Board of Deacons and all other 

organizations of the congregation, and have final authority over the use of the church property. 
 

b. The church Session is charged with maintaining the spiritual government of the church, for 

 which purpose it has power to inquire into the knowledge, principles, and Christian conduct of 
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 the church members under its care; to censure those found delinquent; to see that parents do 

 not neglect to bring up their children in the nurture and admonition of the Lord; to receive 

 members into the communion of the church; to grant letters of dismissal to other churches, 

 which, when given to parents, shall always include the names of their minor children and 
 whether they have been baptized and whether they have been admitted to the Lord’s Table; to 

examine, ordain, and install Ruling Elders and Deacons on their election by the church, and to 

 require these officers to devote themselves to their work; to examine the records of the 
 proceedings of the Deacons; to oversee, if established, Sunday Schools and all other ministries 

 and discipleship; to order collections for pious uses; to take the oversight of the singing in the 

 public worship of God; to assemble the people for worship when there is no Minister; to admit 

 persons qualified to receive the sacraments and exercise authority concerning the time, place, 
 frequency, and elements of the sacraments; to concert the best measures for promoting the 

 spiritual interests of the church and congregation; to observe and carry out the lawful 

 injunctions of the higher courts; and to appoint representatives to the Presbytery, who shall, on 
 their return, make report of their diligence 

 
 

c. The moderator (chairman) of the Board of Elders shall be the pastor. In his absence, if an 

 emergency should arise requiring immediate action, the Session may elect one of its members 
to preside. In any case where such meeting is required, the pastor must be informed before the 

 meeting is held. Should prudential reasons at any time make it advisable for a Minister other 

than the Pastor to preside, the Pastor may, with the concurrence of the Session, invite a Minister 

of the same Presbytery to perform this service. The Board of Elders shall choose its own clerk 
(secretary) annually from among its members. The Board of Elders may also choose a vice-

moderator from among its members, and shall appoint a treasurer, who must be a voting member 

of the church and shall ordinarily be a deacon. If the elders appoint a treasurer who is not a 
deacon, then the treasurer shall serve as an ex officio member of the board of deacons.   

 

d.      The Board of Elders shall have final authority for affairs pertaining to property and other 

temporal matters as required by civil law for nonprofit corporations. In particular, the Board of 

Elders shall be responsible for the acquisition and disposition of church property, which includes 
the management of its financial resources. Neither the Board of Elders nor its delegates shall 

have the power to buy, sell, mortgage, pledge or in any manner encumber any church property 

worth more than $50,000, nor to incur any indebtedness exceeding the sum of $50,000, unless 

first authorized to do so at a congregational meeting, either through the adoption of the annual 
budget or by special action of the congregation. The Board of Elders may delegate to the Board 

of Deacons or to other communicant members such of these responsibilities as it deems approp-

riate. 
 

e.  If there are three or more Ruling Elders, the Pastor and two Ruling shall constitute a quorum. If 

there are fewer than three Ruling Elders, the Pastor and one Ruling Elder shall constitute a 
quorum. When a church has no Pastor, the session shall ask the Presbytery to appoint a pastor 

to serve as moderator of session. If there are five or more Ruling Elders, three, along with the 

appointed moderator, shall constitute a quorum; if there are fewer than five Ruling Elders, two, 

along with the appointed moderator, shall constitute a quorum; if there is only one Ruling Elder, 
he does not constitute a Session, but he should take spiritual oversight of the church, should 
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represent it at Presbytery, should grant letters of dismissal, and should report to the Presbytery 

any matter needing the action of a Church court. 

 

f. The Session shall hold stated meetings at least quarterly. Moreover, the Pastor has power to 
 convene the Session when he may judge it requisite; and he shall always convene it when 

 requested to do so by any two of the Ruling Elders; and when there is no Pastor, it may be 

 convened by two Ruling Elders. The Session shall also convene when directed so to do by the 
 Presbytery. Either oral or written notice, including the date, time, and place of a meeting, shall 

be given at least two days before a meeting. If mailed, notice shall be deemed to be effective the 

day after the letter is postmarked. Notice may be waived either orally or in writing. An elder’s 

or pastor’s attendance at a meeting waives his right to object to lack of notice or defective notice 
of the meeting, unless at the beginning of the meeting (or promptly upon arrival), he objects to 

holding the meeting or transacting business at the meeting, and does not vote for or assent to 

action taken at the meeting. 
 

g. The act of a majority present at a Board of Elders meeting at which a quorum is present (when 

the vote is taken) shall be the act of the Board of Elders. A pastor or elder shall be deemed to 
have approved of an action taken if he is present at a meeting of the Board of Elders unless: (1) 

he objects at the beginning of the meeting (or promptly upon arrival) to holding it or transacting 

business at the meeting; or (2) his dissent or abstention from the action taken is entered in the 

minutes of the meeting; or (3) he did not approve the action and he delivers written notice of 
dissent or abstention to the presiding officer of the meeting before its adjournment or 

immediately after adjournment of the meeting. 

 
h. The Board of Elders may meet by means of an audio or video conference call provided all 

persons entitled to participate in the meeting received proper notice of the meeting and provided 

all persons participating in the meeting can hear each other at the same time. A member 
participating in a conference meeting is deemed present in person at the meeting. The moderator 

of the meeting may establish reasonable rules as to conducting business at any meeting by 

conference 

 
i. The moderator shall be the chairman of the Board of Directors and the principal executive 

officer (president) of the corporation. While performing his moderatorial duties, the moderator 

shall be subject to the control of the Board of Elders, and shall in general supervise and control, 
in good faith, all of the business and affairs of the church. The moderator shall, when present, 

preside at all meetings of the members and of the Board of Elders, and shall conduct such 

meetings so as to facilitate free and respectful debate and decision making. The moderator may 

sign, with the secretary or any other proper officer of the church that the Board of Elders has 
authorized, corporation deeds, mortgages, bonds, contracts, or other Board of Elders authorized 

instruments. 

 
j. The clerk shall in good faith: (1) create and maintain one or more books for the minutes of the 

proceedings of the members and of the Board of Elders; (2) provide that all notices are served 

in accordance with these bylaws or as required by law; (3) keep a fair record of baptisms, of 
those admitted to the Lord’s table, of non-communing members, and of the births, marriages, 

deaths, and dismissions of church members and of any baptisms and marriage ceremonies 
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presided over by the pastors of the church outside its bounds. (4) be custodian of the church and 

corporate records; (5) ensure that the minutes of all meetings of the members and of the Board 

of Elders are transcribed; (6) when requested or required, authenticate any records of the church; 

(7) keep a current register of the post office address of each member; and (8) prepare and submit 
yearly reports to the Presbytery. With the approval of the elders, the clerk may enlist the help of 

other men, preferably pastoral interns or candidates for ministry, in the church in recording 

minutes. 
 

k. The treasurer shall: (1) have charge and custody of and be responsible for all funds and securities 

of the church; (2) receive and give receipts for moneys due and payable to the church from any 

source, and deposit all moneys in the church’s name in banks, trust companies, or other 
depositaries that the Board of Elders shall select; (3) submit the books and records to a Certified 

Public Accountant or other accountant as directed by the Board of Elders; and (4) in general 

perform all of the duties incident to the office of treasurer and any other duties that the moderator 
or Board of Elders may assign to the treasurer. If required by the Board of Elders, the treasurer 

shall give a bond for the faithful performance of the treasurer’s duties and as insurance against 

the misappropriation of funds. If a bond is required, it shall be in a sum and with the surety or 
sureties that the Board of Elders shall determine. The work of the treasurer may be assisted by 

a finance committee if approved by the Session.     

 

l. Meetings of the Session shall be opened and closed with prayer. 
 

m. The Board of Elders may establish such committees as it deems necessary for the work of the 

church. 
 

 

13. Church Records 
 

a. The Board of Elders shall appoint a clerk to keep the records of the church as outline in section 

12.J.    
 

b. A member shall be entitled to inspect and copy, at a reasonable time and location specified by 

the Board of Elders, any of the church records described above, provided the Board of Elders 
finds that the member has a proper purpose and is acting in good faith. The Board of Elders may 

limit access to any records that contain confidential information about a particular person or 

persons. 
 

c. Resolutions and/or doctrinal statements adopted by the board of Elders, or the congregation 

shall be kept in an appendix to these by-laws and must be in agreement with the constitution of 
this church.   

 

14. Biblical Counseling 
 

a. All Christians struggle with sin and the effect it has on our lives and our relationships (see Rom. 

3:23; 7:7-25). Whenever a Christian is unable to overcome sinful attitudes or behaviors through 
private efforts, God commands that he should seek assistance from other members, and 
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especially from the pastor and elders, who have the responsibility of providing pastoral coun-

seling and oversight (see Rom. 15:14; Gal. 6:1-2; Col. 3:16; 2 Tim. 3:16-4:2; Heb. 10:24-25; 

13:17; James 5:16). Therefore, this church encourages and enjoins its members to make 

confession to and seek counsel from each other and especially from our pastors, elders, and 
other pastoral counselors. 

 

b. We believe that the Bible provides thorough guidance and instruction for faith and life. 

Therefore, our counseling shall be based on scriptural principles rather than those of secular 

psychology or psychiatry. Neither the pastoral nor the lay counselors of this church are trained 

or licensed as psychotherapists or mental health professionals, nor should they be expected to 
follow the methods of such specialists. 

 

c. Although some members of the church work in professional fields outside the church, when 

serving as pastoral or lay counselors within the church they do not provide the same kind of 

professional advice and services that they do when they are hired in their professional capacities. 

Therefore, members who have significant legal, financial, medical, or other technical questions 
should seek advice from independent professionals. Our pastoral and lay counselors shall be 

available to cooperate with such advisors and help members to consider their advice in the light 

of relevant scriptural principles. 
 

15. Confidentiality 
 

a. The Bible teaches that Christians should carefully guard any personal and private information 

that others reveal to them. Protecting confidences is a sign of Christian love and respect (see 

Matt. 7:12). It also discourages harmful gossip (Prov. 16:28; 26:20), invites confession (see 
Prov. 11:13; 28:13; James 5:16), and encourages people to seek needed counseling (see Prov. 

20:19; Rom. 15:14). Since these goals are essential to the ministry of the gospel and the work 

of this church, all members are expected to refrain from gossip and to respect the confidences 

of others. In particular, our pastor and elders shall carefully protect all information that they 
receive through pastoral counseling, subject to the following guidelines. 

 

b. Although confidentiality is to be respected as much as possible, there are times when it is 

appropriate to reveal certain information to others. In particular, when the pastors and elders of 

this church believe it is biblically necessary, they may disclose confidential information to 

appropriate people in the following circumstances: 
 

(1) When a pastor or elder is uncertain of how to counsel a person about a particular problem 

and needs to seek advice from other pastors or elders in this church and its presbytery or, 
if the person attends another church, from the pastors or elders of that church, (see Prov. 

11:14; 13:10; 15:22; 19:20; 20:18; Matt. 18:15-17); 
 

(2) When the person who disclosed the information or any other person is in imminent danger 

of serious harm unless others intervene (see Prov. 24:11-12); 
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(3) When a person refuses to repent of sin and it becomes necessary to institute disciplinary 

proceedings or seek the assistance of individuals or agencies outside this church (see, e.g., 

Rom. 13:1-5); or 
 

(4) When required by law to report suspected child abuse. 
 

c. Scripture commands that confidential information is to be shared with others only when a 

problem cannot be resolved through the efforts of a small group of people within the church 

(Matt. 18:15-17). Therefore, except as provided in §15.b., a pastor or elder may not disclose 

confidential information to anyone outside this church without the approval of the Board of 
Elders or the consent of the person who originally disclosed the information. The Board of 

Elders may approve such disclosure only when it finds that all internal efforts to resolve a 

problem have been exhausted (see, e.g., 1 Cor. 6:1-8) and the problem cannot be satisfactorily 
resolved without the assistance of individuals or agencies outside this church (see, e.g., Rom. 

13:1-5). 
 

d. The pastors and elders may, but need not, provide counselees with written notice of these 

confidentiality provisions, but these provisions shall be in effect regardless of whether such 

notice is given. 
 

16. Conflict Resolution 
 

a. This church is committed to resolving in a biblical manner all disputes that may arise within our 

body. This commitment is based on God’s command that Christians should strive earnestly to 

live at peace with one another (see Matt. 5:9; John 17:20-23; Rom. 12:18; and Eph. 4:1-3) and 
that when disputes arise, Christians should resolve them according to the principles set forth in 

Holy Scripture (see Prov. 19:11; Matt. 5:23-25; 18:15-20; 1 Cor. 6:1-8; Gal. 6:1). We believe 

that these commands and principles are obligatory on all Christians and absolutely essential for 

the well-being and work of the church. Therefore, any and all disputes in this church shall be 
resolved according to biblical principles, as provided in this bylaw. 

 

b. When a member of this church has a conflict with, or is concerned about the behavior of another 

member, he shall attempt to resolve the matter as follows. (1) The offended or concerned person 

shall prayerfully examine himself and take responsibility for his contribution to a problem (Matt. 

7:3-5), and he shall prayerfully seek to discern whether the offense is so serious that it cannot 
be overlooked (Prov. 19:11; see also Prov. 12:16; 15:18; 17:14; 20:3; Eph. 4:2; Col. 3:13; 1 Pet. 

4:8). (2) If the offense is too serious to overlook, the offended or concerned person shall go, 

repeatedly if necessary, and talk to the offender in an effort to resolve the matter personally and 
privately, having first confessed his own wrongdoing (Matt. 18:15). (3) If the offender will not 

listen and if the problem is too serious to overlook, the offended or concerned person shall return 

with one or two other people who will attempt to help the parties resolve their differences (Matt. 
18:16); these other people may be members or officers of the church or of Evangel Presbytery, 

other respected Christians in the community, or trained mediators or arbitrators (conciliators) 

from a Christian conciliation ministry. At the request of either party to the dispute, the church 

shall make every effort to assist the parties in resolving their differences and being reconciled. 
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c. Conflicts involving doctrine or church discipline shall be resolved according to the procedures 

set forth in the Bylaws on Church Discipline and according to Evangel Presbytery BCO.  
 
 

d. If a dispute arises within the church or between a member and the church and cannot be resolved 

through the internal procedures described above or through an appeal to Evangel Presbytery, it 
shall be resolved as follows: 

 

(1) The dispute shall be submitted to mediation and, if necessary, legally binding arbitration 
in accordance with the Rules of Procedure of the Institute for Christian Conciliation, and 

judgment upon an arbitration award may be entered in any court otherwise having 

jurisdiction. 
 

(2) All mediators and arbitrators shall be in agreement with the Constitution and Bylaws of 

the church and our basic form of government, unless this requirement is modified or 

waived by all parties to the dispute. If a dispute involves an attempted revision of the 
Constitution or Bylaws of the church or our form of government, the mediators and 

arbitrators shall be in agreement with those documents as they existed prior to the 

attempted revision. 
 

(3) If a dispute submitted to arbitration involves a decision reached by an official judicatory 

(court or ruling body) of this church and/or the presbytery, the arbitrators shall uphold the 

judicatory’s decisions on matters of doctrine and church discipline. 
 

(4) This section covers the church as a corporate entity and its agents, including its pastors, 

officers, staff, and volunteers with regard to any actions they may take in their official 
capacities. 

 

(5) This section covers any and all disputes or claims arising from or related to church 
membership, doctrine, policy, practice, counseling, discipline, decisions, actions, or 

failures to act, including claims based on civil statute or for personal injury. 
 

(6) By signing the Christian conciliation commitment, members agree that these methods 
shall provide the sole remedy for any dispute arising against the church and its agents, and 

they waive their right to file any legal action against the church in a civil court or agency, 

except to enforce an arbitration decision. 
 

(7) If a dispute or claim involves an alleged injury or damage to which the church’s insurance 

applies, and if the church’s insurer refuses to submit to mediation or arbitration as 

described in this section, either the church or the member alleging the injury or damage 
may declare that this section is no longer binding with regard to that part of the dispute or 

claim to which the church’s insurance applies. 
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17. Church Discipline 
  

Church discipline shall be carried out according to the Guidelines for Church Discipline as adopted 

by the Board of Elders and the Evangel Presbytery Book of Church Order.  Where applicable the BCO 
shall take precedent.  

 

 
18. Ownership and Distribution of Property 
 

a. The church shall hold, own, and enjoy its own personal and real property, without any right of 

reversion to another entity, except as provided in these Bylaws. 
 

b. “Dissolution” means the complete disbanding of the church so that it no longer functions as a 

congregation or as a corporate entity. Upon the dissolution of the church, its property shall be 

applied and distributed as follows: (1) all liabilities and obligations of the church shall be paid 

and discharged or adequate provision shall be made therefore; (2) assets held by the church upon 
condition requiring return, transfer, or conveyance, which condition occurs by reason of the 

dissolution, shall be returned, transferred, or conveyed in accordance with such requirements; 

(3) assets received and not held upon a condition requiring return, transfer, or conveyance by 
reason of the dissolution, shall be transferred or conveyed to one or more domestic or foreign 

corporations, societies, or organizations (preferably Evangel Presbytery) that qualify as exempt 

organizations under section 501(c)(3) of the Internal Revenue Code of 1954 (or the 

corresponding provision of any future United States Internal Revenue Law), and are engaged in 
activities substantially similar to those of the corporation; this distribution shall be done 

pursuant to a plan adopted by the Board of Elders, provided that no assets are distributed to any 

organization governed by a member of the Board of Elders; and (4) any assets not otherwise 
disposed of shall be disposed of by a court of competent jurisdiction of the county in which the 

principal office of the corporation is then located, for such purposes and to such organizations 

as said court shall determine. 
 

19. Indemnification of Officers 
 

a. The Board of Elders may choose to indemnify and advance the church-related expenses of any 

officer, employee, or agent of the church. 
 

b. Subject to the provisions of paragraph c. of this section, the church shall indemnify any elder or 

deacon or former elder or deacon of the church against claims, liabilities, expenses, and costs 

necessarily incurred by him in connection with the defense, compromise, or settlement of any 
action, suit or proceeding, civil or criminal, in which such person is made a party by reason of 

being or having been an elder or deacon, to the extent not otherwise compensated, indemnified 

or reimbursed by insurance, if: 
 

(1) The conduct of the elder or deacon was in good faith; 
 

(2) The elder or deacon reasonably believed that his conduct was in the best interests of the 
church, or at least not opposed to its best interests; and 
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(3) In the case of any criminal proceeding, the elder or deacon had no reasonable cause to 

believe that his conduct was unlawful. 
 

 

c. The church may not indemnify an elder or deacon in connection with a proceeding brought 

against him by or in the right of the church, in which he was adjudged liable to the church, or 

where the elder or deacon is charged with receiving an improper personal benefit and he is 

adjudged liable on that basis. 

 
 

20. Committees 

 The chairmen of all committees shall be designated by the Board of Elders. The Chairman of each 

committee shall appoint members to the committee in consultation with the Board of Elders. The 
pastor, or his designee, is an ex officio member of all committees. All other operations of the 

committee are to be determined by the current edition of Robert’s Rules of Order. 

 

21. Rules of Order 

 

All meetings of the church, the Board of Elders, and its various boards and committees shall be 
conducted pursuant to the latest edition of Robert’s Rules of Order. 

 
22.    Affiliation 

 

 a.   The Church which the Lord Jesus Christ has erected in this world for the gathering and 

  perfecting of the saints, is His visible kingdom of grace, and is one and the same in all ages.   
  The Visible Church before the law, under the law, and now under the Gospel, is one and the 

  same, and consists of all those who make profession of the true religion, together with their 

  children. This visible unity of the body of Christ, though obscured, is not destroyed by its  
 division into different denominations of professing Christians; all of these which maintain the  

 Word and Sacraments in their fundamental integrity are to be recognized as true branches of the  

 Church of Jesus Christ. 
 

 b. The scriptural form of Church government is that of a Presbytery (Acts 15). Ecclesiastical  

  jurisdiction is not a several, but a joint power, to be exercised by Presbyters in courts. These  

  courts may have jurisdiction over one or many churches, but they sustain such mutual relations  
  as to realize the idea of the unity of the Church. 

 

 c. Sovereign King Church will be aligned with a denomination for mutual accountability, support,  
  and work for the kingdom of God. The relationship is voluntary, based upon mutual love and  

  confidence, and is in no sense to be maintained by the exercise of any force or coercion  

  whatsoever.  The relationship and commitment to this ecclesiastical jurisdiction is not to be  

  made or withdrawn lightly.  Therefore, denomination affiliation can only be changed by the  
  following procedure: 
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 1.   A duly-called congregational meeting must be called to discuss the proposed change.  

  Representatives of the denomination being proposed to affiliate with or to withdraw  

  from shall be invited to present a case for entering or staying. Those for and against  

  the proposed change must be allotted a fair amount of time to present their position.  
  The moderator will then ask if the congregation is ready to proceed with a vote. If  

  so, a second congregational meeting for the purpose of voting shall be scheduled  

    two weeks after this first.   
 

 2.   An affirmative vote of two-thirds (2/3) of the voting members present at this second  

  duly-called meeting of the church is required to join or withdraw from this  

  affiliation. The Board of Elders will then oversee the implementation of the decision  
  of the church. 

 d.    Sovereign King Church is a member church of Evangel Presbytery.   

23. Amendment of Bylaws 
 

These Bylaws may be amended or repealed only by the affirmative vote of two-thirds (2/3) of the 

voting members present at a duly-called meeting of the church called for such purposes. 
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24. GUIDELINES FOR CHURCH DISCIPLINE 

 

a. Church discipline shall be instituted according to these Bylaws and Evangel Presbytery BCO.  

 
b. Mutual accountability and discipline within the church is commanded by God in Scripture and is one 

of the most important responsibilities of a true church of Jesus Christ (see Matt. 18:12-20; Rom. 16:17; 1 

Cor. 5:1-13; 2 Cor. 2:5-11; Gal. 2:11-14; Eph. 5:11; 1 Thess. 5:14; 2 Thess. 3:6-15; Tim. 1:20; 5:19-20; 2 
Tim. 3:1-5; Titus 3:10; Heb. 10:24-30; 12:5-17; 2 John 7-11; Rev. 3:19). 

 

c. Church (ecclesiastical) discipline is the exercise of that authority that the Lord Jesus Christ has 

committed to the visible church for the preservation of its purity, peace, and good order.1 All members of 
the church, both communicant and non-communicant, are under the care of and subject to the discipline of 

the church. The ultimate goal of all discipline is to train Christians to be self-disciplined so that they may 

share in the holiness of God (see Heb. 12:7-13). 
 

d. Discipline may be either administrative or judicial. Administrative discipline is concerned with the 

maintenance of good order in the government of the church in other than judicial cases. Its purpose is to 
see that all rights are preserved and all obligations are fully discharged. Judicial discipline is concerned 

with the prevention and correction of offenses, an offense being defined as anything in the doctrine or 

practice of a member of the church that is contrary to the Word of God. The purpose of judicial discipline 

is: (1) to guard and preserve the honor of God (see Rom. 2:24; 1 Cor. 10:31); (2) to protect the purity of the 
church and to guard other Christians from being tempted, misled, divided, or otherwise harmed (see 1 Cor. 

5:6); and (3) to restore fallen Christians to usefulness to God and fellowship with His church (see Matt. 

18:12-14; 2 Cor. 2:5-11; 7:8-10; Gal. 6:1-2). 
 

e. Discipline involves three components or phases: (1) God commands all Christians to make every 

effort, with His help, to discipline themselves and lead godly lives (see Eph. 4:25-5:6; 2 Tim. 1:7; 2 Pet. 
1:5-11); (2) if a Christian fails to discipline himself and is trapped in a sin, God commands other brothers 

and sisters in Christ to lovingly confront, counsel, and encourage him toward repentance (see; Matt. 18:15-

16; Gal. 6:1-2; Col. 3:16; Heb. 10:24-25); (3) if these personal and informal efforts do not correct an offense, 

God commands the church leaders to intervene and exercise their ecclesiastical authority to resolve the 
matter, protect the church, and, if possible, restore the offender (see Matt. 18:17-20; 1 Cor. 5:1-13; 2 Tim. 

4:2; Heb. 13:17). This third phase, which may be referred to as judicial or formal discipline, involves a 

judicial proceeding (trial) before the Board of Elders, or their designated representatives. Such a trial shall 
be carried out according to the following procedures, which are designed to provide due process for the 

offender and promote a just resolution. 

 

f. When an offense is personal and known only to a few individuals, discipline may not be instituted until 
there has been a good faith effort to resolve the matter privately and informally, yet a church court may 

judicially investigate personal offenses as if general, when the interests of religion seem to demand it. No 

charge may be accepted if it is filed more than two years after the commission of the alleged offense, unless 
it appears that unavoidable impediments have prevented an earlier filing of the charge. Every charge must 

be submitted to the Board of Elders in writing. A person may be censured for filing a charge that the Board 

of Elders determines to be without merit (see Deut. 19:16-21). 
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g. An offense that is serious enough to warrant judicial discipline and a trial is: (1) an offense in the area 

of conduct and practice that seriously disturbs the peace, purity, and/or unity of the church; (2) an offense 

in the area of doctrine for a non-ordained member that would constitute a denial of a credible profession of 

faith as reflected in his membership vows; or (3) an offense in the area of doctrine for an ordained officer 
that would constitute a violation of the system of doctrine contained in the Holy Scriptures as that system 

is set forth in our Constitution. When the Board of Elders, or their designated representatives, convenes to 

determine whether an offense has occurred and to administer censure, it shall be referred to as a 
“judicatory.” 

 

h. Just as a good shepherd will go after a sheep that has wandered from the flock (Matt. 18:12-14; Ezek. 

34:4,8,16), so shall the elders and members of this church seek to restore a wandering member to the Lord 
through biblical discipline. Therefore, discipline may be instituted or continued either before or after a 

member seeks to withdraw from membership if the Board of Elders determines that such discipline may 

serve to guard and preserve the honor of God, protect the purity of the church, or restore the wandering 
member to the Lord. While the church cannot force a withdrawing person to remain in this congregation, 

the church has the right and the responsibility to encourage restoration, to bring the disciplinary process to 

an orderly conclusion, and to make a final determination as to the person’s membership status at the time 
withdrawal is sought or acknowledged. In doing so, the Board of Elders, at its discretion, may temporarily 

suspend further disciplinary proceedings, dismiss any or all charges pending against the accused, or proceed 

with discipline and pronounce an appropriate censure as provided in these guidelines. . 

 
i. When a charge is laid before the Session, it shall be reduced to writing, and nothing shall be done at 

the first meeting of the court, unless by consent of parties, except to appoint a prosecutor, and order the 

indictment to be drawn, a copy of which, with the witnesses then known to support it, shall be served on 
the accused. Such citation shall normally be in written form, charging the accused as well as all witnesses 

to appear before the judicatory at a specific place, time, and date, not sooner than 10 days after the citation 

is delivered. The citation may, but need not, specify the charges and specifications that have been brought 
against the accused. Ordinarily all citations shall be served in person, but in case that is not possible, 

citations shall be sent by certified mail to the person cited. The citation shall be issued and signed by the 

Moderator or Clerk, by order and in the name of the court. 

 
j. At the second meeting of the court the charges shall be read and formally presented to the accused 

together with the names of any witnesses and copies of any documents that may be presented against him. 

The accused shall then be called upon to give his plea of “guilty” or “not guilty." If he confess, the court 
may deal with him according to its discretion; if he plead “not guilty" and take issue, the trial shall be 

scheduled and all parties and their witnesses cited to appear. The trial shall not be sooner than 14 days after 

such citation. 

 
k. Accused parties may plead in writing when they cannot be personally present. If, however, at the 

second meeting of the judicatory an accused fails to appear without satisfactory reason for his absence, or 

refuses to plead, he shall again be cited, with a warning that the judicatory will deal with his contumacy, 
and will proceed with the trial in his absence. The time allowed for the appearance on citation shall be 

determined by the judicatory with due consideration for the circumstances. 

 
l. The accused shall be entitled to assistance of counsel. No person shall be eligible to act as counsel 

who does not affirm the Constitution of this church. When proceeding in the absence of the accused, the 
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judicatory shall appoint counsel for the accused, who shall present a case to the judicatory in defense of the 

accused. Such counsel shall be entitled to present evidence, interview witnesses, interpose objections, and 

otherwise act in defense of the accused. The accused shall be allowed one copy of the minutes 

at the expense of the judicatory. 
 

m. The judicatory shall ordinarily sit with open doors, and must do so when hearing a charge of heresy. 

No person shall be deprived of the right to set forth, plead, or offer into evidence the provisions of the Word 
of God or of the subordinate standards. If subsequent meetings of the judicatory are required, the accused 

and all witnesses shall be cited to appear as provided above. 

 

n. During the trial, the following order shall be observed: (1) The Moderator shall solemnly announce 
from the chair that the court is about to pass to the consideration of the cause, and to enjoin on the members 

to recollect and regard their high character as judges of a court of Jesus Christ, and the solemn duty in which 

they are about to engage. (2) The indictment shall be read, and the answer of the accused heard. (3) The 
witnesses for the prosecutor and then those for the accused shall be examined. (4) The parties shall be heard; 

first, the prosecutor, and then the accused, and the prosecutor shall close. (5) The roll shall be called, and 

the members may express their opinion in the cause. (6) The judicatory, after deliberation, shall vote on 
each charge and each specification separately. If the judicatory decides that the accused is guilty, it 

shall proceed to determine the censure. 

 

o. Evidence received by the judicatory during the trial must be factual in nature. It may be direct or 
circumstantial. Caution should be exercised in giving weight to evidence that is purely circumstantial. 

 

p. Any person may be a witness in a judicial case if the judicatory is satisfied that he has sufficient 
competence to make the following affirmation, which is required of all witnesses: “I solemnly swear that 

by the grace of God I will speak the truth, the whole truth, and nothing but the truth concerning the matters 

on which I am called to testify.” The accused may object to the competency of any witness and to the 
authenticity, admissibility, and relevancy of any testimony or evidence produced in support of the charge 

and specifications. The judicatory shall decide on all such objections after allowing the accused to be heard 

in support thereof. The testimony of one witness shall be insufficient to establish the truth of any 

specification. If the accused so requests, no witness, unless a member of the judicatory, shall testify in the 
presence of another witness who is to testify concerning the same specification. 

 

q. Either party may, for cause, challenge the right of any member to sit in the trial of the case, which 
question shall be decided by the members of the court other than the one challenged. 

 

r. Pending the trial of a case, any member of the court who shall express his opinion of its merits to 

either party, or to any person not a member of the court; or who shall absent himself from any sitting without 
the permission of the court, or satisfactory reasons rendered, shall be thereby disqualified from taking part 

in the subsequent proceedings. 

 
s. If a person who has been adjudged guilty refuses or fails to present himself for censure at the time 

appointed, the judicatory shall cite him to appear at another time. If he does not appear after this citation, 

the censure may be pronounced in his absence. 
 

t. The following censures may be pronounced by the judicatory: 
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 1) Admonition consists in tenderly and solemnly confronting the offender with his sin, warning  

  him of his danger, and exhorting him to repentance and to greater fidelity to the Lord Jesus  

  Christ. 
 

 2) Rebuke is a form of censure more severe than admonition. It consists in setting forth the serious  

  character of the offense, reproving the offender and exhorting him to repentance and to more  
  perfect fidelity to the Lord Jesus Christ. 

 

 3) Suspension is a form of discipline by which one is deprived of the privileges of membership in  

  the church, of office, or of both. It may be for a definite or indefinite time. An officer or other  
  member of the church while under suspension, shall be the object of deep solicitude and earnest  

  dealing from the Board of Elders and the church to the end that he may be restored. 

 
 4) Deposition is a form of censure more severe than suspension. It consists of a solemn declaration  

  by the judicatory that the offender is no longer an officer of the church. 

 
 5) Excommunication, also referred to as disfellowshipping, is the most severe form of censure and  

  is resorted to only in cases of offenses aggravated by persistent impenitence. It consists of a  

 solemn declaration by a judicatory that the offender is no longer considered a member of the  

 body of Christ. 
 

u. Since the church is a body made up of many parts (see 1 Cor. 12:12-30), what happens to one member 

of the church necessarily affects and is of legitimate concern to other members (see Rom. 12:15-16; 1 Cor. 
5:1-13; 12:12-30). Therefore, the indefinite suspension, deposition or excommunication of a member shall 

be announced to the church so that its members will be able to pray for, encourage, and exhort the accused 

as opportunities arise, as well as be on guard against any gossip or divisiveness that might arise from the 
offense or censure (see 1 Cor. 5:9-11; 2 Thess. 3:6-14; Titus 3:10). The public announcement of censure 

shall always be accompanied by prayer that God will graciously use the discipline for his own glory, the 

restoration of the offender, and the edification of the church. This announcement may be made during a 

regular worship service, at a special meeting of the congregation, or by letter. 
 

v. If an accused leaves the church during the disciplinary process or while a censure is still in effect, and 

if the Board of Elders learns that he is attending another church, the Board of Elders may inform that church 
that the person is currently under church discipline and may ask that church to encourage the accused to 

repent of his sin and to be restored to the Lord and to any people whom he has offended. Such 

communications enhance the possibility that a person may finally repent of his sin, and, at the same time, 

serve to warn the other church to be on guard against the harm that the accused might do to their members 
(see Matt. 18:12-14; Rom. 16:17; 1 Cor. 5:1-13; 2 Thess. 3:6-14; 2 Tim. 1:15; 2:16-18; 4:9, 14-15; 3 John 

9-10). 

 
w. If a person who has been censured through suspension, deposition, or excommunication comes to 

repentance, the church shall warmly and lovingly restore him to fellowship within the body (see Matt. 

18:13; Luke 15:11-32). Once the Board of Elders is persuaded that the person has sincerely confessed his 
wrongs and sought forgiveness from God and the person or persons he offended, it shall announce his 

restoration. That announcement shall be accompanied by a solemn admonition to the congregation that the 
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restored person’s offenses have been forgiven and are not to be held against him or otherwise hinder his 

fellowship within the church (see 2 Cor. 2:5-11). When deemed appropriate by the Board of Elders, 

however, the restored person may be restricted from certain responsibilities within the church until he has 

demonstrated the requisite qualities for those responsibilities (see, e.g., 1 Tim. 3:2, 8; Titus 1:6). 
 

x. Minutes of the trial shall be kept by the Clerk, which shall exhibit the charges, the answer, all the 

testimony, and all such acts, orders, and decisions of the court relating to the case, as either party may desire, 
and also the judgment. The Clerk shall, without delay, assemble the Record of the Case which shall consist 

of the charges, the answer, the citations and returns thereto, and the minutes herein required to be kept. The 

parties shall be allowed copies of the Record of the Case at their own expense when they demand them. 

 
25.  Discipline of Non-Communing Members 

 

 a.  The spiritual nurture, instruction, and training of the children of the Church are committed 
  by God primarily to their parents who are responsible to the Church for the faithful discharge  

  of their obligations, and it is a principal duty of the Church to promote true religion in the home. 

 
 b. The Church should also make special provision for instructing the children in the Bible and 

  in the church Catechisms, and to this end the session should establish and conduct under their 

  authority Sunday Schools and Bible classes, and should adopt such other methods as may be 

  found helpful. The Session shall encourage parents of the Church to guide their children in the 
  catechising and disciplining of them in the Christian religion. 

 

 c.  The Church should maintain constant and sympathetic relations with the children, and 
  should encourage them on coming to years of discretion to make confession of the Lord Jesus 

  Christ and to enter upon all the privileges of full church membership. Even if they are wayward 

  they should be cherished by the Church and all diligent means used to reclaim them. 
 

 d.  Adult non-communing members who receive with meekness and appreciation the 

  oversight and instruction of the Church are entitled to special attention. Their rights and 

  privileges under the covenant should be frequently and fully explained, and they should be 
  warned of the sin and danger of neglecting their covenant obligations. When a non-communing 

  member neglects the ongoing exhortation of the session to profess faith in Christ and rejects the 

 covenantal responsibility of submission to home or church, the session may upon prior  
 notification erase his name from the roll. This is an act of discipline without full process. 

 

 

26.  Appeal to Presbytery 

  

 a.  Those who have submitted to a regular trial may be entitled to appeal to the Presbytery for  

further review and judication. The grounds of appeal are such as the following: any irregularity 
in the proceedings of the lower court (the session); refusal of reasonable indulgence to a party 

on trial; receiving improper, or declining to receive proper, evidence; hurrying to a decision 

before all the testimony is taken; manifestation of prejudice in the case; and mistake or injustice 
in the judgment and censure. 
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 b. All appeals will follow the procedure found in Evangel Presbytery BCO section 45.   
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Declaration of Doctrine and Policy of Unity and Charity on Baptism 

 

Due to our ultimate unity in Christ and because of our unity in so many areas of the faith, we will 

not refuse to commune or refuse to jointly pursue the great commission because of differences 

between the credobaptist and paedobaptist positions. Further, eligibility for the station of elder 

will not hinge on a particular position on this topic. This is not to say that this is not an important 

issue, or that this topic is something to be avoided. Further, in full humility and transparency we 

affirm that it is true that one of these positions is in error and is therefore sinful by either 

withholding baptism where it should be administered, or for administering baptism where it 

should be withheld.  The long-term vision is that the congregation (and the universal catholic 

church as a whole) would arrive at one position or the other. But because differences do exist 

among brothers on this issue, we will not divide over the issue of baptism as long as neither side 

affirms baptismal regeneration.  We seek God’s mercy and the Spirit’s leading in pursuing 

greater and greater holiness and fidelity to his commands. 

 

In the meantime, we commit ourselves to winsomeness and charity in all discussions on this 

issue. This being grounded in the recognition that both sides are seeking to understand and obey 

the scriptures regardless of our traditions. We can jointly affirm that we are to yearn and pray for 

the regeneration of our children, disciple our children in the faith and look for the fruit of 

authentic repentance. We jointly affirm that God continues to work by and through households in 

the New Covenant (including children who are considered holy and set apart by virtue of their 

belonging to a covenant family (1 Cor 7:14). 

 

In unity, Sovereign King Church affirms that: 

 

            1. Baptism is a sign and seal of the Covenant of Grace.  Baptism however is not a  

mechanical act that regenerates on its own.  Baptismal regeneration is unbiblical. 

Sovereign Church stands strongly opposed to it. 

2.  Regeneration is necessary for salvation.  One must be born again by the Father through 

the Holy Spirit according to the work of Christ.  No matter if one is baptized as an infant 

or an adult, they must be born again and have faith in Christ.  Salvation is a work of grace 

through faith. 

3.The issue of mode or the recipient of baptism does not have to unnecessarily divide 

brothers in Christ.  Both credobaptists and paedobaptists can and should work together 

for the advancement of the kingdom.  Sovereign King Church is committed to the 

principle of charity on this issue. 

4. Covenant theology is the biblical and correct way of understanding the bible. We deny 

that Dispensationalism, New Covenant Theology, or what is often called Progressive 

Covenantalism are biblically true systems of hermeneutics.    

5. God generally works through head of households to convert their households.   

6. Children are a vital part of a church.  They should be raised in the fear and admonition 

of the Lord. 
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Declaration of Doctrine and Policies Concerning Sexuality 

 

 

Since the mid-twentieth century, rebellion against God’s divine pattern of sex within the loving 

union of lifelong, monogamous, heterosexual marriage has become widespread, and those 

attacks are increasingly perpetrated in concert with the civil magistrate. Thus for the protection 

of the Christian church’s conscience and the purity of the Faith once for all delivered to the 

saints, it has become necessary for Christians to declare our Scriptural convictions and 

commitments concerning sexuality and marriage. These convictions and commitments are 

testified to by God’s natural revelation and they are explicitly commanded by God’s special 

revelation of Holy Scripture. Prior generations of Christians and non-Christians alike lived under 

the beneficial constraints of laws written to protect civil society from sexual relations outside 

these commands of Scripture. Western law reinforced God’s law concerning sexual relations and 

His Order of Creation of Adam first, then Eve. For this reason, the church had no need to adopt 

doctrinal creeds or statements concerning sexuality. Now though, with the heathens’ attack 

growing ever more intense and becoming institutionalized by the power of civil authority, the 

time has come for the church to declare her allegiance to God’s law of male and female, and to 

do so specifically, forthrightly, and with confidence in the wisdom and kindness of God. He is 

the One who made us. We did not make ourselves. He is the One who created us male and 

female, pronouncing His creation “very good” only after He had made man and woman. 

 

1. “In the day when God created man, He made him in the likeness of God. God created them 

male and female, and He blessed them and named them Man in the day when they were created.”  

God formed the first male, Adam, from the dust of the ground. He made the first female, Eve, 

from Adam’s rib  and presented her to Adam to be his helpmeet. Adam called his wife “Woman, 

because she was taken out of Man.”  God named the race adam after the first man Adam. 

 

2. From the beginning, God gave Adam authority over Eve and responsibility for her. This 

authority and responsibility are inseparably joined together. Eve was created to be a “help meet” 

for Adam,  that is, a help fitting for Adam. God’s decree of father-rule is the necessary 

outworking of the authority over Eve and responsibility for her that He placed on Adam. Man is 

to love and take responsibility for woman by leading her and laying down his life for her, 

providing a living illustration of Christ’s sacrificial leadership of His Bride, the Church. This 

estate of male responsibility and authority is not a consequence of the Fall, but was ordained by 

God in the beginning: “But I do not allow a woman to teach or exercise authority over a man, but 

to remain quiet. For it was Adam who was first created, and then Eve. And it was not Adam who 

was deceived, but the woman being deceived, fell into transgression.”  God’s subordination of 

the woman to man in no way diminishes the woman’s perfect equality with man in essence, 

worth, and honor. 

 

3. God’s bifurcation of mankind into two and only two sexes, male and female, is an act of His 

creative will and power and continues through the generations since Adam, our first father. 
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4. God forms each person in his mother’s womb and creates the unborn child male or female.  

From the moment of conception,  males are distinct from females, and females are distinct from 

males.   

 

5.What God has decreed as each one’s sex at the moment of conception, either male or female, is 

His gift and must be received with gratitude, each man living out his manhood and each woman 

her womanhood, in humble reliance upon God’s grace. 

 

6.God’s created order of man and woman was established while man was in a state of perfection 

before the Fall. God’s creation of Adam first, then Eve, is the origin of Scripture’s condemnation 

of woman exercising authority over man and is further delineated by Scripture’s declaration that 

man is the glory of God, but woman is the glory of man.  This order of creation, then, is a 

universal truth for all mankind. 

 

7. The proper conception of “sexual identity” is a matter of being and obeying the genetic sex 

God made us, either male or female. Genetic sex and sexual identity cannot be separated, and 

they remain bound together throughout one’s life. Sexuality does not admit of gradations. You 

are either male or female, not part male and part female. Nor are there a great multitude of sexual 

identities. There are only two, male and female. Any attempt of a man to play the woman or a 

woman to play the man violates God’s decree, attacks His created order, and constitutes sin so 

serious that God Himself pronounces it an “abomination.” 

 

8. This sin includes transvestitism and any efforts, including chemical or surgical, as well as 

behavioral (e.g., effeminacy), to reject and efface one’s sex and to adopt characteristics of the 

opposite sex. 

 

9. This sin also includes the conscription of woman as a military combatant or the placing of 

woman in harm’s way as a law enforcement officer. Following the example of Christ Jesus who 

gave up His life for His Bride, the Church, man is to lay down his life in defense of woman.  As 

life-giver,  woman has always been honored by man’s defense of her and her children. A civil 

magistrate defaces woman’s sexuality by placing her in the uniform of a combatant  and 

commanding her to take up arms. Further, given woman’s comparative physical weakness in the 

face of male enemies, such magistrates place their homeland at unnecessary risk. Finally, female 

military combatants of childbearing age often (whether known or unknown) place at risk unborn 

children, which is an act contrary to the just war principle of avoiding needless loss of life. 

Therefore, Sovereign King Church condemns the use of women as military combatants, the 

conscription of women into the armed forces, and any requirement for her to register for 

conscription into military service. 
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10.All the sins mentioned above are violations of the separate nature and callings of Adam and 

Eve, man and woman. Through repentance and faith in Jesus Christ, there is full forgiveness for 

each of these sins. 

 

11. It is a particularly necessary and vital ministry of the church today to proclaim this 

forgiveness and to teach and help those who repent of these sins to live faithfully as the man or 

woman God made them. 

 

12.As the household of faith, the church is privileged to assist parents in training boys to be men 

and girls to be women. This training is not simply Christian discipleship but is also part of the 

Church’s proclamation of the Gospel for the salvation of mankind. 

 

13. Being committed to such evangelism and discipleship, Sovereign King Church limits 

participation in any program or activity that is limited to men (e.g., a men’s Bible study or a 

men’s retreat) exclusively to males. 

 

14.Participation in any program or activity of Sovereign King Church that is limited to women 

(e.g., a women’s Bible study or a women’s retreat) is exclusively limited to females. 

 

15. Access to facilities of Sovereign King Church that are designated for use by men (e.g., a 

men’s restroom) is exclusively limited to males. 

 

16.Access to facilities of Sovereign King Church that are designated for use by women (e.g., a 

women’s restroom or nursing/cry room, etc.) is exclusively limited to females. 

 

17.Recognizing the church’s own sins and failures in obeying God’s commands of sexuality and 

recognizing that sinners on the road of repentance and faith in Jesus Christ often enter the church 

bound in deep patterns of sexual sin, it is not our expectation that sinners will respond to the 

preaching of the Law and the proclamation of the Gospel with immediate and full repentance. 

For this reason, wise and compassionate pastoral discretion is necessary to apply the rules set 

forth in this Declaration, especially concerning access to facilities. In certain instances the higher 

law of love will preclude swift and rigid enforcement of rules. For example, if a female has 

transitioned to a male in appearance, it may be best that she not use the bathroom of her birth sex 

until she has been presented with pastoral counsel concerning God’s calling of manhood and 

womanhood and she begins to learn of Jesus’ Lordship over her sexuality and the implications it 

has for her sexual identity and its public expression. In this case, the female would be asked not 

to use the men’s restroom, but instead a single-stall restroom available to either sex. 

 

18. Marriage is instituted by God as the union of one male and one female,  which union is 

intended to be monogamous  and lifelong.  This relationship, with these limitations, was 

established while man was in a state of perfection before the Fall  and is established for all 

members of the human race. Marriage is an honorable estate that God Himself made, and it 
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symbolizes to us the mystical union which is between Christ and His Church.  For centuries, 

Christians have recognized the following vital purposes of marriage: “Marriage was ordained for 

the mutual help of husband and wife, for the increase of mankind with a legitimate issue, and of 

the Church with an holy seed; and for preventing of uncleanness.”  This holy estate Christ made 

beautiful by His presence and first miracle at a wedding in Cana of Galilee. 

 

19. When sin entered the race, marriage was sorely affected.  God therefore created laws to 

govern the violation of His established pattern, while not changing the pattern.  Since marriage is 

a lifelong and monogamous union, God forbids divorce except in two circumstances: (1) when 

one spouse abandons the other,  and (2) when a spouse engages in sexual immorality—what 

Jesus referred to as the sin of porneia. 

 

20.More broadly, in His Law God forbids any deviation from the established pattern of marriage 

and from His gift of sexual union to be enjoyed by a married couple. These forbidden deviations 

include lust for anyone but one’s spouse, pornography,  masturbation (including simulated 

copulation with any inanimate object no matter how lifelike),  fornication,  adultery,  polygamy,  

incest,  pedophilia,  homosexuality,  and bestiality.  Because the heart of man is deceitful above 

all things and desperately wicked, it is impossible to catalogue fully all forms of sexual 

immorality and degradation. 

 

21.God offers the free gift of forgiveness for these sins through repentance and faith in Jesus, and 

He has called the Church to proclaim that repentance and forgiveness, seeking the healing of 

those harmed by these sins. 

 

22.Presently, there is widespread disregard, even scorn, for the divine standard of sexuality and 

marriage as revealed in Scripture. This disregard, which is found both in the world and in many 

churches, endangers the family (our basic social unit) and causes much suffering to the innocent, 

especially children. When found in the Church, it brings shame to the name of Christ. 

 

23. A pastor, officer, leader, teacher, employee, or member of Sovereign King Church shall not 

solemnize a marriage or officiate at a wedding in any place or under any circumstances that 

violate God’s Law or His established pattern of marriage between one male and one female, 

which union is intended to be monogamous and lifelong. Recognizing the universal application 

of God’s Order of Creation and the resultant Scriptural command that wives submit to their 

husbands, any wedding solemnized by a pastor of Sovereign King Church will include in the 

wife’s vows her promise to “obey” her husband. This promise to “obey” will also be required in 

any wedding permitted by Sovereign King Church’s Board of Elders to be held on church 

property or in a church facility but officiated by a pastor unaffiliated with this congregation. 

 

24. The property or any facility of Sovereign King Church shall not be used for a marriage 

ceremony, wedding, or related event that violates God’s Law or His established pattern of 
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marriage between one male and one female, which union is intended to be monogamous and 

lifelong. 

 

25. All ministries of Sovereign King Church including educational ministries for youth, shall 

adhere to and abide by this Declaration. 

 

26.The Scriptures of the Old and New Testaments are the only infallible rule of faith and practice 

and the only authority that may bind the conscience. 

 

27.This Declaration does not exhaust the extent of our beliefs and practices. The Bible itself, as 

the inspired and infallible Word of God that speaks with final authority concerning truth, 

morality, and the proper conduct of mankind, is the sole and final source of authority for all that 

we believe and do. For purposes of Sovereign King Church’s faith, doctrine, practice, policy, and 

discipline, the Board of Elders is the church’s final interpretive authority on the Bible’s meaning 

and application. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



appendix 
 
 

8 
 
 

Declaration of Doctrine and Policies Concerning Selective Service 

 

SECTION I 

Contrary to the policies of the United States Military, God’s Word requires the principled 

opposition to women serving in military combat positions.  At her 30th General Assembly (2002) 

the Presbyterian Church in America adopted the following recommendation from the Ad Interim 

Study Committee on Women in the Military: “This Assembly declares it to be the biblical duty of 

man to defend woman and therefore condemns the use of women as military combatants, as well 

as any conscription of women into the Armed Services of the United States.”  We reaffirm the 

arguments made in the majority report of that committee and understand the title of that 

document to be a succinct summary of Scripture’s teaching: “Man’s Duty to Protect Woman.” 

The following paragraphs from “Man’s Duty to Protect Woman” are a concise summary of the 

Biblical arguments: 

 

First, God the Father wages war in defense of Israel, His Bride; Christ our Savior fights 

to the Death defending His Bride, the Church; the Holy Spirit calls men as officers to 

guard and protect His Bride; the duty to protect the Garden of Eden and the warning not 

to eat of the tree of the knowledge of good and evil was given by God to Adam; husbands 

protect their wives, not wives their husbands. Thus we are taught the binding nature of 

man's duty to guard and protect his home and wife. 

 

Second, woman is the weaker sex and part of her weakness is the vulnerability attendant 

to her greatest privilege—that God has made her the “Mother of all the living.” Men are 

to guard and protect her as she carries in her womb, gives birth to, and nurses her 

children. 

 

Third, we are to renounce every thought and action which tends towards a diminishment 

of sexual differentiation since God made it and called it “good.” [E.g. Scripture's 

injunctions concerning women exercising authority over men (1 Timothy 2), women or 

men wearing clothing of the opposite sex (Deuteronomy 22:5), sodomy (Leviticus 20:15-

16), etc.] Rather than a stingy attitude which minimizes sexuality's implications, we ought 

to rejoice in this, His blessing. 

 

We also object to the conscription of women on the following ground: the habitual carrying of an 

innocent non-combatant—the pre-born child in his mother’s womb—into warfare without his 

informed consent is immoral. Professor Vern Poythress explains: 

 

...to conscript women is immoral, because it unnecessarily endangers the lives of fetuses. 

The fact that the commanders and/or conscriptors cannot know with certainty is the 

problem. Principles like the goring ox and the rail around the roof of houses show that 

we must not only not be guilty of willfully taking innocent life, but must protect against 

opening the possibility of accidental taking of life. 
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The authors of “Man’s Duty to Protect Woman” conclude: 

We...are convinced that the creation order of sexuality places on man the duty to lay 

down his life for his wife. Women and men alike must be led to understand and obey this 

aspect of the biblical doctrine of sexuality, believing that such will lead to the unity and 

purity of the Church, and to the glory of God. Those who deny this duty, whether in word 

or action, oppose the Word of God. Taken together, we believe the above arguments 

provide a clear and compelling scriptural rationale for declaring our Church's principled 

opposition to women serving in military combat positions. 

 

Therefore, Sovereign King Church objects to the use of women as military combatants, the 

conscription of women into the armed forces of the United States  for either combatant or non-

combatant positions, and the requirement to register for potential conscription into military 

service. We refuse to submit to any governmental coercion compelling women to serve in or in 

any way subject themselves to potential conscription into the armed forces of the United States. 

Such a refusal to submit is not a violation of the admonition in Romans 13 to obey the civil 

authorities, because “we must obey God rather than men” (Acts 5:29) when any claim of the 

civil government contradicts the Word of God. Any civil authority requiring or compelling 

women to compulsory military service does so in violation of the Word of God, particularly 

God’s doctrine of personhood grounded at the most basic level in the sexual calling He gave each 

person when He made us either male or female. As Jesus said, “...from the beginning of creation, 

God made them male and female” (Mark 10:6). 

 

 

SECTION II 

In the case of a Biblically unjust war, we additionally object to the conscription of any member 

into the armed forces of the United States. We refuse to submit to any governmental coercion 

compelling men to serve in the armed forces of the United States in the particular instance of an 

unjust war. Such a refusal to submit is not a violation of the admonition in Romans 13 to obey 

the civil authorities, because “we must obey God rather than men” (Acts 5:29) when any claim 

of the civil government contradicts the Word of God. We affirm the following statement from our 

constitutional document, Westminster Confession of Faith, chapter 23.2, drawing attention to the 

limits placed on the work of civil magistrates (“to maintain piety, justice, and peace”) and the 

lawful conditions of warfare (“upon just and necessary occasion”): 

It is lawful for Christians to accept and execute the office of a magistrate, when called 

thereunto: in the managing whereof, as they ought especially to maintain piety, justice, 

and peace, according to the wholesome laws of each commonwealth; so, for that end, 

they may lawfully, now under the new testament, wage war, upon just and necessary 

occasion. 

 

SECTION III 
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We affirm our government’s God-given responsibility to protect her citizens and give thanks to 

God for those men who serve in the armed forces, doing their part to fulfill that responsibility in 

obedience to God and His commands.    
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STATEMENT ON SPHERE AUTHORITY, WORSHIP, AND COVID-19 

QUARANTINES 

 

In late 2019 and early 2020, a novel strain of coronavirus (designated “COVID-19”) spread 

rapidly across the world, soon becoming a pandemic that posed significant risks to the health 

and lives of many people. As a result, national, state, and local governments initiated 

quarantines and stay-at-home orders on an unprecedented scale. In submission to these decrees, 

and in a desire to protect the lives of their members and communities, many churches, including 

the churches of Evangel Presbytery, decided to cancel all in-person services and functions for an 

extended time. 

In the context of these governmental orders, and the social and economic upheavals that 

followed, many discussions arose throughout the evangelical and Reformed world about the 

appropriateness, extent, and even legitimacy of such orders, and more broadly the nature of 

ecclesiastical and civil authority in God’s economy. It is from this context that the following 

statement arose; we trust it will help provide wisdom and application in the days and years to 

come. 

 

Whatever title then men may hold, they are to be listened to only on the condition that they do 

not lead us away from obeying God. So we must examine all their traditions by the rule of the 

Word of God. We must obey princes and others who are in authority, but only in so far as they 

do not deny to God His rightful authority as the supreme King, Father, and Lord.i 

According to the Word of God, the only infallible rule of faith and practice, all authority is 

delegated by God (Matt. 28:18; Rom. 13:1b). Thus the Christian is under obligation to God to 

honor and obey those God has placed over him. God’s Word says, “Whoever resists authority 

has opposed the ordinance of God” (Rom. 13:2a). The sovereignty of God, therefore, is the 

essential source of all authority among men.ii 

These authorities appointed by God have jurisdiction in three spheres, exercising familial 

authority, civil authority, and ecclesiastical (church) authority.iii Each sphere has some territory it 

claims sovereignty over which is uncontested by the other spheres, some it acknowledges sharing 

with the other spheres, and some territory it claims sovereignty over which the other spheres 

contest or deny. 

Familial authorities (husbands, fathers, mothers) preside over the household while civil 

authorities (employers, councilors, military officers, police officers, public officials, governors, 

kings, presidents) preside over the city gate and church authorities (pastors, elders, deacons) 

preside over the Church. While it is a long-established principle of tradition, law, and wisdom 
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that the authorities presiding over each of these spheres should, so far as possible, avoid 

intermeddling in the other spheres, one man’s duty is another man’s intermeddling and another 

man’s oppression. Thus, much of the history of the Western world is an account of conflicts over 

and between these spheres’ authorities and the ways one or another of the three spheres has 

thrown its weight behind another sphere in its conflict with the third sphere. 

 

As to this Christian doctrine of sphere authority as it pertains to civil authorities, Scripture says: 

Every person is to be in subjection to the governing authorities. For there is no authority except 

from God, and those which exist are established by God. Therefore whoever resists authority has 

opposed the ordinance of God; and they who have opposed will receive condemnation upon 

themselves. For rulers are not a cause of fear for good behavior, but for evil. Do you want to 

have no fear of authority? Do what is good and you will have praise from the same; for it is a 

minister of God to you for good. But if you do what is evil, be afraid; for it does not bear the 

sword for nothing; for it is a minister of God, an avenger who brings wrath on the one who 

practices evil. Therefore it is necessary to be in subjection, not only because of wrath, but also 

for conscience’ sake. For because of this you also pay taxes, for rulers are servants of God, 

devoting themselves to this very thing. Render to all what is due them: tax to whom tax is due; 

custom to whom custom; fear to whom fear; honor to whom honor (Romans 13:1-8). 

Submit yourselves for the Lord’s sake to every human institution, whether to a king as the one in 

authority, or to governors as sent by him for the punishment of evildoers and the praise of those 

who do right. For such is the will of God that by doing right you may silence the ignorance of 

foolish men. Act as free men, and do not use your freedom as a covering for evil, but use it as 

bondslaves of God. Honor all people, love the brotherhood, fear God, honor the king (1 Peter 

2:13-17). 

 

As it pertains to familial authorities, Scripture says: 

Wives, be subject to your own husbands, as to the Lord (Ephesians 5:22). 

Honor your father and your mother, that your days may be prolonged in the land which the 

LORD your God gives you (Exodus 20:12). 

 

And as it pertains to Church authorities, Scripture says: 



appendix 
 
 

13 
 
 

“I will give you the keys of the kingdom of heaven; and whatever you bind on earth shall have 

been bound in heaven, and whatever you loose on earth shall have been loosed in heaven” 

(Matt. 16:19). 

 Obey your leaders and submit to them, for they keep watch over your souls as those who will 

give an account (Hebrews 13:17). 

 Some believe, speak, and act as if the boundaries between these spheres are easily seen and 

maintained such that, for instance, the exercise of authority inside the home is none of the 

business of civil or church authorities, the exercise of authority in the civil realm is none of the 

business of church or familial authorities, and the exercise of authority in the church is none of 

the business of civil or familial authorities. 

Not true. For instance, fathers and mothers are accountable, principally to civil, but also to 

church authorities, for violence committed within their home. Pastors and elders are accountable 

both to familial and civil authorities for sexual sin and crimes committed within their church-

house or during church activities. Civil authorities are accountable both to familial and church 

authorities for failing to protect worship from suppression through violence or police action. 

There are endless such examples that could be listed, but the point to be acknowledged is that, 

whether that authority recognizes it or not, each sphere is accountable to the other two spheres 

for its exercise of authority when that exercise is inimical to the well-being and proper function 

of one or both of the other spheres. 

Even so, there are boundaries which limit the authority of each sphere. God has limited the 

Church to enforcing Her authority through the administration of sacraments, moral suasion, and 

excommunication,iv whereas He has granted the civil authority the sword to enforce its 

authority.v God has denied familial authority the administration of the sacraments and the sword 

in the enforcement of its authority,vi but granted fathers and mothers corporal punishment of 

children as well as instruction and moral suasion.vii 

Exercising the power of the sword, the civil authority has authority to protect life through 

quarantine. As a general law of neutral applicability, a quarantine at times interferes incidentally 

with the worship of God. This incidental interference in itself does not necessarily exceed the 

civil sphere’s authority as long as it is understood to be temporary and localized, lasting no 

longer and extending no farther than the conditions that gave rise to it. 

Yet, through a protracted, extensive, and comprehensive quarantine whose sway over the lives of 

the people is nearly absolute, the civil sphere does exceed its authority. When a sphere exceeds 

its authority and acts ultra vires,its acts are void.viii Even for acts that are void from the beginning 

or become void over time, familial and ecclesiastical spheres must approach the proper response 

thereto through prayer, wisdom, humility, and honor, if not exact obedience, to the civil sphere.ix 
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One exercise of ultra virespower in the current crisis is a declaration from the civil sphere that 

the church is an essential or inessential entity. The civil sphere has no authority to confer or 

withhold essential status regarding an institution that God Himself ordained for the gathering in, 

sanctification, and protection of His people.x Instead of the word “status,” prior generations 

would have used “station,” a word that communicates solidity, dignity, and a God-ordained 

assignment of an individual or institution. 

 

Of course, the civil authority might recognize the church as essential in the same way it would 

recognize any other truth declared by God, but such recognition does not “create” the truth or 

confer the station. And it should never be understood to do so. No one creates the moon by 

observing it. 

When the civil authority assigns essential status to the church as it would to any number of 

nonprofits, businesses, or social gatherings, it has arrogated to itself authority not delegated by 

God. It communicates to the public things that are untrue. The church, to use another legal 

expression, is sui generis. The church is an institution of God so unique, so long-standing, and so 

destined for the blessed and eternal work of worshiping God that to describe it as just another 

“business,” “nonprofit,” “social gathering,” or “religious entity” is to subject the church and Her 

Head, Jesus Christ, to abject denigration. 

This isn’t to say the civil sphere’s quarantine must exempt the church. But it is to say there are 

limits to its authority. No reasonable person would claim the civil sphere has authority to 

quarantine its people, including the church, in perpetuity. The question becomes what period less 

than perpetuity and what conditions would render a quarantine ultra viresat the point of 

interfering with the duties of the familial and ecclesiastical spheres in their worship of God? 

More broadly, what period of quarantine and what conditions are inimical to the well-being and 

proper function of the familial sphere and ecclesiastical sphere? 

Given the unprecedented crisis and worldwide quarantine that has proceeded for several months, 

with some signs in some quarters of indefinite continuation, it is proper for the familial sphere 

and ecclesiastical sphere to consider how far their obligations of obedience to the civil sphere 

extend in the matter of worship. In other words, the civil sphere has no authority to render the 

familial and ecclesiastical spheres so deteriorated and prostrate under quarantine they have no 

ability to fulfill their God-given duties which themselves are spiritually necessary and thus life-

sustaining since man lives not by bread alone. 

There is no strict formula possible to answer the question for each sphere in each locale laboring 

under various levels of quarantine stringency and infectious risk. With wisdom and prayer and a 

humble posture, the familial shepherd and ecclesiastical shepherd must assess the condition of 

the flock under their respective care and the condition and risk of the open pasture. If those 
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flocks are languishing because of lack of physical food or spiritual food or are at risk of 

wandering away from the fold towards the cliff, then the shepherd must see to it that the sheep 

are fed and protected, obeying the civil authority where possible, and disobeying where such 

obedience would cause them to disobey God. It is hoped that such shepherds exercised 

submission to the civil authority, modeling it for the sheep, when the crisis was in its early stages 

and no one knew the degree to which a clear and present danger existed. 

May God have mercy on us, forgive our sins, and lift this judgment from our land. 

 
i Calvin, John, Commentary on Acts, vol. 1 (Christian Classics Ethereal Library), 
ccel.org/ccel/calvin/calcom36/calcom36.xi.iv.html. 
ii Kuyper, Abraham, “Calvinism and Politics,” in Lectures on Calvinism,(Grand Rapids, MI: Wm. B. Eerdmans 
Publishing Company, 1953), 90. 
iii Westminster Larger Catechism:“Q. 124. Who are meant by father and mother in the fifth commandment?By 
father and mother, in the fifth commandment, are meant, not only natural parents, but all superiors in age and 
gifts; and especially such as, by God’s ordinance, are over us in place of authority, whether in family, church, or 
commonwealth.” 
iv Westminster Confession of Faith 25.3: “Unto this catholic and visible Church Christ hath given the ministry, 
oracles, and ordinances of God, for the gathering and perfecting of the saints, in this life, to the end of the world: 
and doth, by His own presence and Spirit, according to His promise, make them effectual thereunto.” 
v Westminster Confession of Faith 23.1: “God, the Supreme Lord and King of all the world, hath ordained civil 
magistrates, to be, under Him, over the people, for His own glory, and the public good: and, to this end, hath 
armed them with the power of the sword, for the defense and encouragement of them that are good, and for the 
punishment of evil doers.” 
vi Westminster Confession of Faith 27.4:“There be only two sacraments ordained by Christ our Lord in the Gospel; 
that is to say, Baptism, and the Supper of the Lord: neither of which may be dispensed by any, but by a minister of 
the Word lawfully ordained.” 
vii Westminster Larger Catechism:“Q. 129. What is required of superiors towards their inferiors? It is required of 
superiors, according to that power they receive from God, and that relation wherein they stand, to love, pray for, 
and bless their inferiors; to instruct, counsel, and admonish them; countenancing, commending, and rewarding 
such as do well; and discountenancing, reproving, and chastising such as do ill; protecting, and providing for them 
all things necessary for soul and body: and by grave, wise, holy, and exemplary carriage, to procure glory to God, 
honor to themselves, and so to preserve that authority which God has put upon them.” 
viii Calvin writes, “If [the civil magistrates] command anything against [the King of Kings], let it go unesteemed.” 
Calvin, Institutes of the Christian Religion,4.20.32.  
 
William Blackstone recognizes that (1) revealed law is “infinitely” more authoritative than natural law; (2) both are 
“foundations” of human laws; and (3) “no human laws should be suffered to contradict” them: 
The doctrines thus delivered we call the revealed or divine law, and they are to be found only in the holy 
scriptures. These precepts, when revealed, are found upon comparison to be really a part of the original law of 
nature, as they tend in all their consequences to man’s felicity. But we are not from thence to conclude that the 
knowledge of these truths was attainable by reason, in its present corrupted state; since we find that, until they 
were revealed, they were hid from the wisdom of ages. As then the moral precepts of this law are indeed of the 
same original with those of the law of nature, so their intrinsic obligation is of equal strength and perpetuity. Yet 
undoubtedly the revealed law is (humanly speaking) of infinitely more authority than what we generally call the 
natural law. Because one is the law of nature, expressly declared so to be by God himself; the other is only what, 
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by the assistance of human reason, we imagine to be that law. If we could be as certain of the latter as we are of 
the former, both would have an equal authority; but, till then, they can never be put in any competition together. 
 
UPON these two foundations, the law of nature and the law of revelation, depend all human laws; that is to say, no 
human laws should be suffered to contradict these. William Blackstone, 1 Commentaries *42. 
ix Calvin writes, “If anything in a public ordinance requires amendment, let [private citizens] not raise a tumult, or 
put their hand to the task—all of them ought to keep their hands bound in this re-spect—but let them commit the 
matter to the judgment of the magistrate, whose hand alone here is free. I mean, let them not venture on 
anything without a command.” Calvin, Institutes,4.20.23. 
x Westminster Confession of Faith 23.3: “Civil magistrates may not assume to themselves the administration of the 
Word and sacraments; or the power of the keys of the kingdom of heaven; or, in the least, interfere in matters of 
faith. Yet, as nursing fathers, it is the duty of civil magistrates to protect the Church of our common Lord, without 
giving the preference to any denomination of Christians above the rest, in such a manner that all ecclesiastical 
persons whatever shall enjoy the full, free, and unquestioned liberty of discharging every part of their sacred 
functions, without violence or danger. And, as Jesus Christ hath appointed a regular government and discipline in 
His Church, no law of any commonwealth should interfere with, let, or hinder, the due exercise thereof, among the 
voluntary members of any denomination of Christians, according to their own profession and belief. It is the duty 
of civil magistrates to protect the person and good name of all their people, in such an effectual manner as that no 
person be suffered, either upon pretense of religion or of infidelity, to offer any indignity, violence, abuse, or injury 
to any other person whatsoever: and to take order, that all religious and ecclesiastical assemblies be held without 
molestation or disturbance.” 
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Conscience and COVID-19 Vaccine Mandates: 
In Defense of Sphere Authority 

 

Adopted September 20, 2021, by the session of Sovereign King Church, Southern Indiana.  

____________________________________________________________________________ 

 

Executive Summary 

God is the source of all human authority, which He divides into three spheres: familial (or 

individual), ecclesiastical, and civil. Each sphere benefits when it honors the others and observes 

the boundaries established by God between them. Over the last eighteen months, COVID-19 and the 

civil authority’s responses to it have intensified already deepening discord between these spheres. 

Our government has supplied ever-changing information and introduced extreme countermeasures 

which it claims are justified by science. However, while science serves well as a counselor to the 

civil authority, it must also be weighed prudently with the adverse consequences of 

countermeasures. Under the current circumstances, it is our judgment that COVID-19 health risks 

and the efficacy of COVID-19 vaccines do not justify the recent vaccine mandates decreed by the 

civil government, and that such mandates exceed the civil government’s God-ordained jurisdiction. 

The decision whether or not to receive a COVID-19 vaccine properly rests with the conscience of 

the individual or of the father and mother for their children. While we acknowledge the right of an 

individual to conscientiously object to this intrusion on individual authority, we do so noting that 

there is no Biblical requirement always to refuse compliance to a com-mand from an authority who 

oversteps his bounds. In this vein, ecclesiastical authorities who revile the civil authorities, or who 

bind consciences by requiring dis-obedience to various COVID-19 mandates, dishonor God and 

commit a correspondingly serious overreach of authority. The decision to comply with or disregard 

a vaccine mandate must be done seeking wisdom from God, soberly counting the cost, and with all 

possible respect to the governing authorities. 

Preface 

 

As the Everlasting Sovereign, God is the source of all authority in the created order (Matt. 28:18; 

Col. 2:10b). All authority flows from Him, and He delegates it to whom He will (Dan. 4:17, 25, 32; 

Rom. 13:1). God has granted this authority to three distinct domains, or spheres: the familial, the 

ecclesiastical, and the civil (Westminster Larger Catechism, q. 124). As we said in our previous 

statement,1 each of these spheres has its own ministers raised up by God, and each has differing but 

overlapping, complementary duties. 

 

 
1https://evangelpresbytery.com/wp-content/uploads/2020/06/STATEMENT-ON-SPHERE-AUTHORITY-
WORSHIP-AND-COVID-19-QUARANTINES.pdf 
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The lines and boundaries demarcating each sphere overlap and are often unclear. Some duties (e.g., 

care for children) pertain to multiple spheres, and so we may not be wooden in our understanding 

of this doctrine. Even so, each sphere should seek to avoid unjustifiable encroachments on the 

others. Indeed, each sphere should seek to honor and protect the authority of the other spheres.2  

 

Yet deference to each sphere’s ministers is not absolute (Acts 5:29; Matt. 22:20-22). Ministers of 

any sphere must not command what God has forbidden, nor forbid what God has commanded. 

When a husband forbids his wife from attending Christian worship, she must obey God rather than 

man. When a pastor requires his parishioner to deny the Holy Trinity, that parishioner must not 

comply. Throughout Scripture, we see examples of such conscientious disobedience, including, for 

example, the Hebrew midwives’ refusal to kill the newborn baby boys, and Jonathan’s protection of 

David from Saul, his father and king. Today, soldiers must not intentionally target civilians. Pastors 

must not comply with hate crime laws forbidding condemnation of sodomy. Doctors and 

pharmacists must not prescribe abortifacient drugs when healthcare authorities command them to 

do so. Nurses must not starve patients by withholding food and water when commanded to do so 

by the patient’s family, physician, or a judge. In such cases, again, we too “must obey God rather 

than men” (Acts 5:29). 

 

Not all situations are as clear. God has invested each sphere with overlapping areas of jurisdiction 

that make careful parsing of duties and responsibilities difficult. Moreover, given the Fall’s 

corruption, we expect each sphere regularly to overreach in its claims of authority. Such claims may 

be out of a desire for accumulation of power, or even from a desire for good. In all such 

overreaching, it is the responsibility of the other two spheres to check such abuse of authority, 

calling those ministers who have abused their authority back to faithfulness to their own God-given 

duties—including the limitations He has placed on them.  

Present Context 

 

The responses of the last year and a half to the COVID pandemic present a variety of tests of the 

integrity of these spheres. As pastors and elders, we have observed this with dismay. In the midst of 

a disposition of judgment from God’s hand, we, His people, have given ourselves to complaining and 

railing, and not repentance. We have rent our masks, but not our hearts (Joel 2:13); we have turned 

to anger, and not to the Lord. Further, in our leadership of God’s people, our responses to civil 

authorities’ COVID mandates have tended toward acquiescence or rebellion. For their part, civil 

authorities have not shown the proper fear of God or respect for the authorities God has ordained 

 
2 John Calvin writes, “[Civil Government’s] function among men is no less than that of bread, water, sun, 
and air; indeed, its place of honor is far more excellent. For it does not merely see to it, as all these serve 
to do, that men breathe, eat, drink, and are kept warm, even though it surely embraces all these activities 
when it provides for their living together.” Institutes of the Christian Religion 4.20.3. 
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over the family and church. Church authorities have refused to bear the weight of their office in 

judging and resisting either the failures of civil authorities’ exercise of their office or the disrespect 

and rebellion of the angry sheep of our congregations. As church fathers, we lament these failures of 

both ecclesiastical and civil authorities. 

 

Causes of COVID Turmoil 

 

The current unrest is not novel, but has grown over years and has a number of causes. Civil 

governments in the Western World have taken actions which have alienated the trust of a large 

proportion of their citizens. The present preeminence, if not dominance, of the executive and 

judicial branches over the legislative branch has completely inverted the system established by our 

Founders. Contrary to the Constitution, the growing power and presence of the federal government 

has caused a parallel diminishment of the authority of state and local governments. As laws and 

decrees have proliferated, the  bureaucracy needed for implementation has also grown, and thus 

the dependence of elected officials on unelected officials to be the interface between civil 

authorities and their citizens. All these factors have caused much of the populace to become 

resistant to the consolidation of authority at the federal level, away from the fathers, elders, county 

officials, and state magistrates who have the closest understanding and sympathy for their citizens.  

 

The past few decades have led to a growing societal division along political and cultural lines. This 

division has been aggravated by a media predisposed toward progressive culture, the increasing 

prevalence of social media, and the rise of identity politics, all stoking envy and resentments 

between members of the body politic. Such divisions became front and center in the election of 

President Trump. Unable to contain their fury, major figures in the political, academic, and media 

world labeled the 2016 election fraudulent, and believed themselves justified in taking action to 

invalidate his presidency. For the large proportion of Americans who supported President Trump, 

such evident and pronounced disdain  for their president revealed disdain for the electorate who 

put him in office, also.  

 

Into this maelstrom COVID arrived, and it has intensified already-present difficulties between civil 

authorities and their citizens. One of the civil authority’s chief duties is to protect the lives of his 

citizens. And indeed, many of the actions taken by the civil authorities during the current pandemic 

have been proper exercises of authority in fulfillment of this duty. For example, quarantines, as a 

general law of neutral applicability, have been the civil magistrate’s purview throughout history 

(and in Scripture). Court cases throughout US history have recognized impositions upon civil 
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liberties as justified in cases of pandemic.3 Vaccine mandates, too, are nothing new in the Western 

World. They have been justifiably implemented to protect citizens from destructive and deadly 

disease. To some extent, then, the prophylactic measures taken in recent months have resembled 

those taken in other previous pandemics such as smallpox, the Spanish Flu, and polio. 

 

Yet other factors have been markedly different. From the beginning, civil authorities’ messaging 

and actions in response to COVID have seemed conflicting and inconsistent. In large part, this is 

understandable. COVID has presented scientists and policymakers with a completely new virus. 

Moreover, many citizens have not taken into account how scientific advancement is a series of fits 

and starts, trials and failures, and conflicting studies and data. Knowing this, one can understand 

why civil magistrates have acted in ways inconsistent, changeable, and sometimes prima facie 

illogical. But in a political climate where half the population has been predisposed to distrust the 

civil authorities elected  by the other half, the constantly-evolving nature of civil authorities’ 

guidance and decrees has confirmed the fears of many concerning the integrity of their civil 

authorities. Add to this the cavalier attitudes and practices in their personal and social lives toward 

travel bans, social distancing, and mask requirements by the very elected officials who have 

instituted those mandates, and it’s hard to counter the charges of hypocrisy widely leveled against 

them. 

 

After an initial period in which the public was willing to bear the burden of governmental 

constraints in response to a novel epidemic, their concerns have since only grown. At times, health 

mandates for churches required stricter standards for social distancing and assembly than other 

non-religious places of assembly.  What seemed to be public health officers’ initial goal of simply 

“flattening the curve” appears to be evolving into a commitment to bear any societal cost in order to 

eliminate COVID entirely. Citizens’ concerns over the vaccines have been widely scorned. Confident 

pronouncements about the dangers of COVID, the effectiveness of vaccines, and the growth in 

hospitalizations and death rates have regularly changed, yet there have not been parallel 

admissions by health officers or elected officials of the seriousness of these changes, nor how much 

is still unknown about this disease. There has been an obvious absence of sensitivity toward the 

religious concerns of those maintaining their conscientious objection to the ubiquitous use of fetal 

cell lines in the testing and production of the vaccines. Dissent has been met by medical, civil, and 

tech authorities banning opinions and individuals from social media. Tech titans, the media, and 

elected officials (predominantly from one political party) have cooperated in  silencing  public 

disagreement, often citing the latest opinions of medical experts even as these experts are  in the 

process of reversing their opinions. Far from protecting freedom of speech in the public square, the 

authorities have been complicit in the dissent of a large proportion of their citizens being silenced. 

 
3 Prince v. Massachusetts, 321 U.S. 158 (1943), available at www.loc.gov/item/usrep321158/;  Jacobson 
v. Massachusetts, 197 U.S. 11 (1904), available at www.loc.gov/item/usrep197011/. 

http://www.loc.gov/item/usrep321158/
http://www.loc.gov/item/usrep197011/
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Science and the Civil Magistrate 

 

During COVID, one of the most frequent exhortations given by civil authorities has been, “follow the 

science.” There is much truth in this. The scientific method has been one of the most valuable tools 

God’s kindness has awakened in man. Throughout history, Christians have been among the 

foremost scientists. Those who honor our Creator embrace the fundamental precept that the fear of 

the Lord is the beginning of knowledge (Prov. 1:7). But the kindness of God which theologians refer 

to as “common grace” has also given many gifts to and through those who deny Him. Whether in 

government, the academy, the arts, or medicine, those who refuse to acknowledge and praise their 

Creator nevertheless contribute knowledge and expertise that improve the lives of their fellow 

man. Members of Congress, college professors, violinists, and epidemiologists—all are means of 

God’s common grace being showered upon mankind, and all of us alike give thanks for their work 

and contributions to the public wellbeing. Particularly in the field of medicine, the contributions of 

science have averted much suffering and saved countless lives. Rather than rejecting facts that do 

not accord with our own presumptions or prejudices, Christians acknowledge that all truth is God’s 

truth, and is God’s kind provision not only for the City of Man, but also for the City of God.  

 

Still, science is no magistrate. It is simply the magistrate’s handmaid. God has given science the 

ability to explain much about the world, but science is unable to tell us why it is so or what our 

response should be. With respect to the civil sphere, it is not the prerogative of science to 

pronounce what is wise, or to make policy. At its best, science can only provide facts and theories. 

Knowing that an apple dropped falls tells one nothing about whether the apple should be dropped.  

The Magistrate’s Burden of Judgment Concerning COVID 

 

Concerning COVID, science may serve as a counselor to the civil authority, but science may not 

usurp the civil authority’s duty of decreeing public health policies and mandates. Many studies of 

COVID provide useful data, but neither the studies nor those with research expertise may substitute 

for the magistrate’s own judgment and decision. Certainly the magistrate is to consider the 

statistical prevalence of death and bodily harm, but this is only the beginning of his work. He must 

go on to weigh consequences of his policy responses and countermeasures which are subjective, 

including those which may adversely affect the familial and ecclesiastical spheres. This judgment is 

his responsibility, and he must not abdicate or obfuscate this duty by claiming “science requires” 

this or that policy or mandate.  

 

Moreover, making such a judgment requires the magistrate to weigh carefully three matters: (1) the 

risks posed by COVID, (2) the potential benefits of COVID countermeasures, and (3) any potential 

harm (particularly restrictions in liberty) that might attend those countermeasures. Some 

countermeasures (such as face mask mandates) are less harmful, creating a lower level of 
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restrictions on familial, ecclesiastical, and personal liberties. Other countermeasures (such as 

vaccine mandates) are potentially more harmful, coercing citizens’ submission to an invasive 

medical procedure which goes to the heart of individual liberty. Vaccine mandates thus require 

reasonable evidence of broad and unambiguous benefits to the lives of those subject to the civil 

authority’s mandating them. Such broad and unambiguous benefits were present in the past when 

civil authorities mandated vaccines for diseases such as smallpox and polio, which threatened to 

kill or maim upwards of 30% of the population. Mandates have also been deemed acceptable when 

a specific vaccine was judged capable of eradicating a serious disease. In such cases, vaccine 

mandates have been proper, but this is not the case with COVID vaccines. Thus far, our civil 

authorities have not demonstrated that COVID is a disease whose threat is similar to these others, 

nor that the vaccines currently available are capable of eradicating this virus. 

 

We judge the severe curtailing of liberty entailed by COVID vaccine mandates by governing 

authorities to be unjustified. Further, such mandates will cause a  further decline in the consent of 

the governed, and this at a time when consent has already become attenuated across the last six 

years. 

 

With respect, we appeal to our civil authorities to temper their decisions concerning vaccines with 

the recognition that they have great potential to serve as an assault on the other spheres God has 

ordained. We doubt our civil magistrates understand the harmful effects of their masking policies, 

lockdown policies, and social distancing upon the familial and ecclesiastical spheres. Civil 

authorities contemplating vaccine mandates must stop and consider that it is fathers and mothers 

who are primarily responsible for the spiritual, emotional, and physical care of their families, by 

God’s decree. Civil authorities must recognize there has been significant spiritual harm caused the 

past year and a half by COVID mandates, including particularly lockdowns so disruptive of normal 

social contact. Also by God’s decree, ecclesiastical officers are responsible for the spiritual wellbeing 

of the souls under their authority, and these too have suffered significant harm from COVID’s long-

term disruptions to religious assembly, worship, and fellowship. 

 

If civil authorities continue to demonstrate a lack of familiarity and concern, remaining 

unresponsive toward such duties and responsibilities delegated by God to familial and ecclesiastical 

authorities, we can expect further erosion of respect for civil authorities among those they govern. 

This bodes ill for the future health and peace of our civil union. 

 

Civil authorities have not met the appropriate level of proof to justify the level of intrusion within 

these spheres. Yet vaccine mandates have been implemented and more mandates are on the table, 

threatening a much higher level of intrusion in these spheres. While it may be true that for some to 

decline vaccination means others will be harmed, it is our judgment that the rates of fatality and 

serious illness from this epidemic do not justify the harm compulsory vaccination would cause. In 

our judgment, decisions concerning whether or not to be vaccinated against COVID should be made 
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at the familial and individual level. They should not be made for the individual by city, county, or 

state authorities—let alone the federal government.4 

 

Decisions in such a controverted matter properly reside with fathers, mothers, and individuals. 

They should be made on the lowest level of authority possible, the better to take into account 

unique familial and personal circumstances. It belongs to fathers, mothers, and individuals to make 

these decisions themselves, soberly and after reflecting on the requirements of God's Sixth 

Commandment. 

An Appeal for Reasoned and Prudent Judgments 

 

Finally, as ministers of the ecclesiastical sphere that is Christ’s Church, we appeal to the civil 

authorities not to subvert their own God-given authority by shortsighted and imprudent decisions. 

In other words, the civil magistrate must not undermine his authority by making arbitrary or 

capricious judgments which contribute to the decline of trust, respect, and submission in those they 

lead.5 Such loss of trust and its fruit of rebellion has become increasingly evident in the body politic 

the past six years, and COVID public health policies and mandates have only fanned the flames. 

 

 
4 This Statement acknowledges that state governments within the U.S. system have authority to protect the 
health, safety, and morals of their respective citizens. This is traditionally referred to as police power 
reserved to the state governments by the Tenth Amendment to the U.S. Constitution. Exercising such 
authority, state governments have at times imposed vaccine mandates over a general population or have 
granted authority to local bodies to best make decisions about disease prevention in cities or other localities. 
We do not believe the federal government was granted such authority by the U.S. Constitution to order the 
general population to receive a vaccine. A recent publication by the Congressional Research Service 
concerning Covid-19 vaccine mandates recognizes that state governments—and not the federal 
government—have traditionally exercised this power: "Although states have traditionally exercised the bulk 
of authority over public health matters, including vaccination, Congress shares certain concurrent authority 
in this area emanating from its enumerated powers in the Constitution." Congressional Research Service, 
State and Federal Authority to Mandate Covid-19 Vaccination (April 21, 2021), available at 
https://crsreports.congress.gov/product/pdf/R/R46745 (last accessed September 14, 2021).  

 

The Congressional Research Service did not document a single instance of a federal vaccine mandate over the 
general population in the 245-year history of our nation. It could only posit that Congress may have authority 
to impose one under the Spending Clause or the Commerce Clause of the U.S. Constitution. We think there is a 
compelling reason for the lack of historical example and the Congressional Research Service's tentative 
suppositions. The federal government lacks the authority to impose a vaccine mandate. This absence of 
authority, though, does not in and of itself justify civil disobedience, especially when so much of federal 
government activity has no source of authority from the organic, fundamental law of the land. 

5 See Westminster Larger Catechism, q. 130. 
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While we—as Christians called to honor and submit to our civil authorities—would be pleased to 

be able to agree with the sermon of our Founding Father John Witherspoon in believing the 

magistrates’ intentions to be better than their actions,6 many of Witherspoon’s fellow Christians 

today assume the worst of their civil magistrates, and are now declaring commitment to civil 

disobedience the test of Biblical orthodoxy. Such a time requires sensitivity, sympathy, and love on 

the part of the people toward those who lead them and on the part of the leader toward those God 

has delegated authority to as their ruler. Every instance where the civil authority manipulates data, 

oversells a vaccine, undervalues another treatment, or tries to squelch dissenting voices necessarily 

contributes to a further loss of credibility in the eyes of those he governs. Every time he oversteps 

his bounds, and without proper justification impinges upon the authorities of the familial and 

ecclesiastical spheres, he makes himself more distrusted, if not contemptible, in the eyes of those he 

is called by God to care for and protect. And each degree to which the magistrate arrogates power 

on dubious grounds is one further degree where his subjects will oppose his authority in other 

areas even when it is exercised justifiably. 

 

Rebellion against authority is unacceptable in the sight of God, yet so are draconian measures that 

precipitate it. And so in our judgment, the Church must now call the civil magistrate back from 

exceeding its jurisdiction in imposing COVID vaccine mandates. Whether to vaccinate in this 

present instance is a decision that belongs properly to the individual and parents of minor children. 

Since Nuremberg in particular, the necessity of consent for medical treatment has been well 

understood morally and legally. The exceptions that exist have clear and compelling reasons. No 

such clear and compelling reasons exist today with COVID, and the refusal of large portions of the 

populace to be vaccinated should be expected. Thus, this overreach is not one of the many lesser 

ways that civil magistrates may overreach, where Christian deference for authority leads to 

submission in spite of an authority being unreasonable. Rather, it is an abuse that undermines the 

central authority of heads of households and arrogates that authority to the civil magistrate to 

whom it does not, in this present instance, belong. The danger of normalizing the removal of 

medical decisions from their appropriate sphere and placing them in the hands of an elite which, it 

must be carefully noted, rejects the sanctity of life of those not able to defend themselves, 

promoting the slaughter of unborn children and the starvation of the handicapped, the elderly, and 

the feeble; and that denies the scientific and revealed truth related to the sexes revealed in our 

bodies, cannot be overstated. 

 

Accordingly, it is our judgment no man is conscience-bound either to comply with or refuse a 

COVID vaccine mandate placed on him by his civil or church authorities when he is sincerely 

convinced that mandate violates his conscience as a parent or individual. We can conceive of this 

judgment changing if the prevalence or morbidity of Covid and its variants, or the long-term 

 
6 Witherspoon, John. The Dominion of Providence Over the Passions of Men: A Sermon, Preached at Princeton, 
on the 17th of May, 1776. Being the General Fast Appointed by the Congress Through the United Colonies. 
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efficacy of vaccines, were to significantly shift, but at this point in time, we assert the preeminence 

of familial and individual authority with regard to submission or dissent over COVID vaccine 

mandates. 

 

Some indeed may decline COVID vaccines because their conscience requires it. Yet note: this is a 

high bar. To be bound by conscience to disregard a mandate is not the same as disagreeing with, 

nor objecting to the magistrate’s right to institute it; nor fearing its long-term political trajectory or 

health risks. Rather, it is to be convinced that it is a sin to comply with it. In this connection, it must 

also be said that the conscience is neither pristine, nor innocent, but fallen and fallible (Jer. 17:9). 

Making wise decisions requires the conscience to be educated in truth and knowledge.  

 

Christians who therefore refuse vaccine mandates on the principle of following conscience and 

protecting sphere authority must do so recognizing there is no Biblical requirement always to 

refuse compliance to a command from an authority that oversteps his bounds. Indeed, Christ 

Himself alternatingly complied or refused to comply, depending on the circumstances, with an 

overstepping authority (John 10:39; 18:7-11). Thus, contrary to the understanding of many today, 

resisting tyranny is not always obedience to God. In all but the most severe cases, obedience and 

disobedience are matters of wisdom.  

 

Indeed, Jesus’ harshest condemnations were not of political tyrants, but religious tyrants. He 

chastised religious leaders who “tie up heavy burdens and lay them on men’s shoulders, but they 

themselves are unwilling to move them with so much as a finger. But they do all their deeds to be 

noticed by men” (Matt. 23:4-5). We warn those who insist Christians must not comply with vaccine 

or mask mandates (simply because those mandates are overreaching) that they themselves must 

not overreach their own ecclesiastical authority, trampling on the authority delegated by God to 

parents of households and individuals. To deny that the father, business owner, or session is free to 

make decisions about their buildings, homes, and families in this way is to respond to overstepping 

of authority by the civil magistrate by overstepping authority in our positions as church officers. 

 

Nevertheless, the man choosing to disobey a vaccine mandate for conscience’s sake must count the 

cost, recognizing that the various consequences (e.g., being disallowed from restaurants, losing a 

job, or losing income) he may suffer ought to be  endured patiently, without reviling or threatening, 

trusting God to vindicate him (1 Peter 2:18-23). He must also consider whether refusing vaccine 

mandates puts himself or others at unreasonable risk of harm—even if the level of that harm does 

not justify a government vaccine mandate.  

 

On the other hand, the Christian should remember that, as Witherspoon said in his already 

referenced  sermon on the American Revolution, "The knowledge of God and his truths have from 

the beginning of the world been chiefly, if not entirely, confined to those parts of the earth, where 

some degree of liberty and political justice were to be seen, and great were the difficulties with 
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which they had to struggle from the imperfection of human society, and the unjust decisions of 

usurped authority. There is not a single instance in history in which civil liberty was lost, and 

religious liberty preserved entire."7  

Conclusion 

 

The Christian always seeks to sustain God’s economy, which is to sustain God’s spheres of authority. 

We do not seek to undermine any authority, including that of the civil magistrate, but rather to 

preserve it by calling it away from actions that are coercive and counterproductive. For the father, 

the elder, and the civil magistrate have all been delegated their authority by God. To harm or 

diminish another sphere’s authority is no gain to any authority, but a loss to all. In truth, authority 

is not, as we imagine, a zero-sum game, but rather the opposite. God lost no authority by delegating 

it. In His economy, the proper exercise of any authority by one minister in his sphere does not 

diminish, but rather enhances, the authority of the other spheres.  

 

We appeal to the civil magistrate not to overstep his bounds set by God. We appeal to him to respect 

the family and church as colaborers toward a common goal, and to dignify his authority by acting 

wisely and with restraint as a fellow minister of the Lord of all the earth. If, indeed, we as Christians 

must resist the civil authority, it is our obligation not to do so from libertarian notions of autonomy, 

nor from a desire to avenge the wrongs of the past, nor from the wrath of man that accomplishes 

not the salvation of God (James 1:20). Rather, it is from our aim and purpose to honor God, with 

each member of society exercising his gifts: fathers that rule with love and tenderness, elders that 

keep watch over the souls of their sheep, and magistrates that protect the lives of their people, with 

wisdom and fear of God.  

 

On Judgment Day, each of us will stand before God’s Judgment Seat to render an account of the 

stewardship of His authority delegated to us for the good of those He has placed under our 

protection. 

 

__________________________________________________________________________________________________________________ 

Authors: Mr. Brian Bailey, Rev. Joseph Bayly, Rev. Timothy Bayly, Dr. Joshua Congrove, Rev. Andrew 

Dionne, Mr. Dan Sparks, Rev. Joseph Spurgeon, Rev. Lucas Weeks 

 

Adopted September 20, 2021, by the session of Sovereign King Church, Southern Indiana.  

Rev. Joseph Spurgeon 

Elder Mark Cox 

Elder Aaron Sabie 

 
7  Witherspoon. The Dominion of Providence Over the Passions of Men. 
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Declaration of Family Ministry and Children in 

Ministry 

 
Sovereign King Church 

 
 

Introduction 

 
The modern period can be described as an age of alienation.8 In a time of great wealth, men forget God 

and family ties, instead becoming lovers of self. Children have become alienated from fathers and fathers 

from children. Wives and husbands have become alienated from one another. Brother-sister relationships, 

along with extended family bonds which include grandparents, aunts, uncles and cousins, have become 
increasingly strained and broken. The autonomous individual, a law unto himself, has taken their place. 

 

Before falling for the trap of thinking that the former days were so much better than these,9 we should 
remember that family conflict is normal and universal. Scripture records for us countless examples of 

serious familial sin and conflict.10 Scripture also holds forth for us strong respect for fathers as 

representatives of the Fatherhood of God, from Whom all fatherhood gets its name.11 Scripture commands 
us to honor our father and our mother that we may dwell long in the land.12 

 

Some modern American Christians have taken notice of the negative social trends mentioned above. Not 

only have they realized how they and their own families fall short of God’s commands, but they also have 
been awakened, by God’s grace, to the glories of manhood and womanhood, to raising up a Godly seed, 

and to the need to restore father-rule (patriarchy) to the church, home, and society. 

 
These Christians have labored to reform church and family life.13 They have sought to restore the place of 

fathers in authority in the home and church. Church offices of pastor, ruling elder, and deacon have been 

 
8 The great prosperity and technological advances of the industrial revolution,, combined with the rise of 

ideologies that privilege individual self-expression above all else, have contributed to the fragmentation of 

families.  

9 Ecclesiastes 7:10 

10 Many examples could be named just from the book of Genesis alone: Abraham’s lying about Sarah being his 

sister on two occasions, Judah’s sin with his daughter-in-law Tamar, or Lot’s sin with his daughters 

11 Ephesians 3:15  

12 Fifth Commandment, Exodus 20:12 

13 A motto of the Protestant Reformation was “The Church Reformed, Always Reforming.”  
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restricted to men.14 A renewed interest has come about in family worship and in at-home instruction of 

children in religion and other subjects.15  

 

Many have come to reject the programs and separate worship services that have become common, 
particularly in modern evangelical mega-churches. For example, it is common for adolescents and young 

children to attend separate worship services from their parents or to hear separate sermons on the Lord’s 

Day in mega-churches. In this way, some evangelical Bible-believing churches have unwittingly worked 
to further divide families, weaken father-rule, and divide the church. In response to this and other abuses, 

some Christians have instituted family-integrated-worship (FIW) practices in their worship services, 

providing for whole families to worship together on the Lord’s Day.16 

 
As believers have welcomed their children back into Lord’s Day worship with them, ecclesiology17 has 

been reformed to emphasize the membership of believers’ children in the church, and to emphasize that 

children be discipled by active and engaged fathers in the home and in the church. In some cases, this has 
led to a wholesale embrace of historic Reformed covenant theology and paedobaptism; in other cases 

credobaptism has been embraced with a historic Reformed Baptist covenant theology. In the case of 

Sovereign King Church and other churches in Evangel Presbytery, this has led to both paedobaptists and 
baptists sharing fellowship while agreeing to a common view of the membership of believers’ children in 

the church.  

 

Some churches which practice family integrated worship (FIW) have also begun to teach and hold to what 
is often called family integrated church (FIC). Family integrated churches do not permit any age-

segregated or sex-segregated times of instruction at all, believing that, at church, instruction in the faith 

must always include the whole corporate body.  Otherwise, this instruction should happen at home by 

 
14 I Timothy 2:12-14: “But I do not allow a woman to teach or exercise authority over a man, but to remain quiet. 

For it was Adam who was first created, and then Eve. And it was not Adam who was deceived, but the woman 

being deceived, fell into transgression.” 

15 In Reformed churches in particular, there has been interest in going back to old catechisms and confessions of 

faith written for children, such as the Heidelberg Catechism or Westminster Shorter Catechism, and having fathers 

teach these to their children 

16 Family integrated Worship is a modern term for teaching children to worship the Lord Jesus Christ with the rest 

of the family in the corporate worship gathering on the Lord’s Day. There are many examples in scripture (e.g. 

Deuteronomy 29:10-12, Joshua 8:35, Ezra 10:1; Joel 2:16) where we find fathers, mothers, and children worshiping 

together.  See this article by John Piper for an explanation and helpful advice for families during worship. 

https://www.desiringgod.org/articles/the-family-together-in-gods-presence 

  
17 Ecclesiology means “doctrine of the church.” 

https://www.desiringgod.org/articles/the-family-together-in-gods-presence
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fathers and mothers.18  Family integrated church (FIC) has become a movement within contemporary 

evangelicalism that crosses denominational lines.19  

  

As with any church reform, disagreements and divisions have arisen among believers regarding models of 
worship and discipleship. The following questions are at the forefront of these disagreements: 

 

1. Whether age-specific or sex-specific ministries, such as separate classes or groups for men, 
women, young children, adolescents or college students, are lawful or wise. Some contend these 

ministries divide families, undermine fathers’ authority and are unbiblical and that, therefore, 

they are prohibited.20 

2. How children should be educated and whether homeschooling is the only lawful and wise method 
a father may choose for his children. 

 

The purpose of this statement is to mark where Sovereign King Church will be united and where we will 
show charity to other brothers in regard to preferences. Schism over matters not touching the vitals of 

religion is a serious sin, and we wish to guard against this sin in our midst. 

 
What We Believe in Unity 

 

Sovereign King Church holds to the following: 

 
1. Fathers are the heads of their households and are required by God to disciple their families, 

including children and their one wife. 

 
 

2. Children are a gift from the Lord and are like arrows in the hand of a mighty warrior (Psalm 

127:3-4). Blessed is the man whose quiver is full of them. (Psalm 127:5) 

 

3. Children of believers are members of the church and, therefore, subject to the discipline of the 
church. The Kingdom of Heaven belongs to such as these. Whether paedobaptists or 

credobaptists, all members of Sovereign King Church agree that their children are members of the 

church. This belief does not obligate parents as to the timing or mode of the sign of the covenant 
(Baptism).  

 

 
18 See https://www.gotquestions.org/Family-Integrated-Church.html 

19 The family integrated church movement “is not a denomination but rather a loose association of churches and 
organizations represented by a variety of denominational perspectives.” https://faith.edu/faith-news/united-
families-dividing-churches-an-assessment-of-the-family-integrated-church-movement/ 
 
20 Those who hold to this position may not directly call age-segregated ministries sinful but would argue that they 
are so unwise as they might well as be sinful and unlawful.   

https://www.gotquestions.org/Family-Integrated-Church.html
https://faith.edu/faith-news/united-families-dividing-churches-an-assessment-of-the-family-integrated-church-movement/
https://faith.edu/faith-news/united-families-dividing-churches-an-assessment-of-the-family-integrated-church-movement/
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4. Fathers should ensure that children receive a Christian education. Fathers are free to choose 

different means and  methods of education21, depending on many different variables as seems 

right to them: their child’s personality and gifts, their own or their wife’s gifts, their financial 

situation, and other circumstances. Fathers and mothers must be willing to receive advice from 
pastors, elders, Titus 2 women, and fellow believers concerning their children’s education. 

Though fathers are free to choose different means of education, they will be held accountable 

before God for their children’s instruction, so they should not merely outsource this duty but be 
actively involved. 

 

5. All of God’s people should gather for worship on the Lord’s Day. All ages are welcome and 

encouraged to participate in worship. It is good for families to be united in the church. The 

worship gathering is for the visible church. 

 

6. The church is called to preach the Gospel to all people–male and female and all age groups–and 
has the authority to do so. The church has been called to make disciples and to teach all that God 

commands. Historically, the church has used various means to instruct children, young people, 

men, and women outside of the corporate worship gathering.22 The church may continue to make 
use of these means.  

 

 

7. Fathers should make their families church-centered. Worship with God’s people should be given 
the highest priority, with only extraordinary Providence hindering a family from worship. One 

day the immediate authority of the father will be changed as children leave the home. The need to 

be committed to the church will remain throughout life. 

 

8. The church should strengthen families and uphold the authority of the family in its own sphere of 
authority. The church should make sure that it does not contribute to unnecessary division within 

the family. 

 

9. The church should help those who are orphans and widows. The church can be a place of comfort 

for those who are barren. The church is a spiritual family that welcomes all believers and has 
many fathers and mothers and brothers and sisters. 

 

 
21It is our judgment that public schools in America are not only built on providing a godless education but have 
become places that radically indoctrinate children into sinful and evil ideologies. We would not encourage any 
father to make use of these schools but would exhort them, as they are able, to seek alternatives. We also 
acknowledge that there are some rare and exceptional circumstances where a family may make use of public 
education, and therefore we will exercise discernment, patience, and love when dealing with these cases. 
 
22  In synagogues and the early church, men and women sat in separate areas. Paul, as a young man, learned with 
other young men at the foot of Gamaliel. Hannah sent Samuel away to the Temple to be instructed. During the 
reformation, Calvin catechized young people in Geneva outside corporate worship. 
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10. The church ought to strengthen those who are weak, including those who are new to Christian 

faith and worship. Part of this ministry is to instruct parents to discipline their children so that 

they are a blessing to the congregation during worship. 

 

11. The worship gathering should be joyful and reverent. All believers have a duty to work toward 
these ends. Mature believers should be willing and able to help new believers and visitors to grow 

in the proper worship of Christ. All should be willing to receive the help and encouragement of 

their brothers and sisters, remembering that we are not only to consider ourselves but to think of 

others more highly than ourselves. 
 

12. Nurseries and children’s ministries can give immature or negligent mothers and fathers a crutch, 

or an excuse not to discipline their children as they ought, but both can also be tools for a faithful 
father and mother to utilize. 

 

13. The training of children to properly participate in corporate worship must not only take place on 

Sunday, but fathers and mothers should instruct their children throughout the week to be attentive 
in worship.  

 

14. Radical personal autonomy and individualism are not compatible with biblical faith and faithful 
church membership. While we affirm that the father is the primary disciple-maker in the home, he 

is not the only authority given the responsibility to make disciples. We believe that the Family 

Integrated Church movement wrongfully downplays the authority of the church to make 
disciples. 

 

15. The unity of the Church is not founded on methods of education or discipleship,23 and therefore, 

Christians should not divide from faithful churches purely on these matters. We believe the 
Family Integrated Church movement divides the church on unbiblical grounds.24  

 

16. Whatever we do must be done by faith (Romans 14:23). 

 

 
 

Conclusion 

 
We will be committed to unity in the confession that Jesus Christ is King, in building up families, and in 

raising our children in the truth of His kingdom. (Psalm 10:16). Therefore, we will not divide over family 

integrated worship or in the methods of the education of our children in the Lord. We believe it is lawful 

 
23 Ephesians 4 lays out the grounds of Christian unity.  It is the work of the triune God and our faith in that work 
that unites believers.   
 
24  In our judgment, the family integrated church movement is schismatic. See footnote 12 for an article assessing 
the movement.  In addition see this series of articles by Pastor Tim Bayly 
http://baylyblog.com/blog/2017/03/good-father-family-centered-church-movement-1 
 

http://baylyblog.com/blog/2017/03/good-father-family-centered-church-movement-1
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for churches to have ministries to men, women, and children. We condemn schismatic movements that 

reject the authority of the church.25 

 

 
 

 

 

 

 

 

 

 

 

 
25 I Timothy 4:13, I Peter 5:1-5, Titus 1:9, Titus 2:15, Titus 3:9-11 


